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Partition in India is perceived by the nationalist 

historians as an unfortunate outcome of sectarian 

and separate politics . The joy of our country's 

independence from colonial rule in 1947 was 

tarnished by the violence and brutality of partition. 

The partition of British India into the sovereign states 

of India and Pakistan {with its western and eastern 

wings } led to many sudden developments . 

Thousands of lives were snuffed out , many others 

changed dramatically , cities changed , India 

changed , a new country was born , and there was 

unprecedented genocidal violence and migration.  

Partition was an event which was marked by 

violence. Although more than six decades have 

passed since 1947, it continues to have traumatic 

significance for the history of the sub-continent and 

retains its significance in the contemporary period. 

Gyanendra Pandey (2001) argues that the 

experience of violence helps ‘making of the 

community’ as well as the ‘subject of history’. The 

feeling of mixed euphoria of becoming an 

independent nation and the discomfort of partition 

and violence that accompanied the decision. This 

particular event of partition has a peculiar 

importance in the life of both the nations. 

However, as underlined by Veena Das (1995), 

Urvashi Butalia (1998), Ritu Menon (1999) and 

others point out that the millions of people who have 

been given barely any space in the discourse of 

partition were the separated families, whose anxious 

anticipation of return of a lost member form the basis 

of tragedy that supplanted the violence of 

bereavement. 

 

Ritu Menon and Kamala Bhasin (1998) state that in 

‘political histories of partition’, it is rare to find out the 

‘feminist historiography of the partition’. The feminist 

historiography is significant because it helps us 

understand the unheard voices of women. It also 

recognizes how nations, family and communities try 

to construct ‘their’ identity through ‘their’ possession 

of the female body. 

 

Partition or holocaust in the sub continent  

 

The planning of the ‘partition of India’ was declared 

on June 3, 1947 without stating the boundaries.The 

Boundary Commission decided later to draw the 

boundary. First, the discussion on the partition and 

the official announcement of it forced many families 

to migrate from one place to another. In November 

1946 after the Noakhali riots, there was a discussion 

on how to manage the migration by setting up some 

mechanism for safe transit and control of violence 

against the minority community. Violence broke in 

different parts of the continent which further pushed 

people to migrate. Those who were migrating were 

mostly doing it in groups with a feeling of being 

trapped . Significantly, many women and children 

were kidnapped/ killed or remain orphaned. It was 

estimated that eight to ten million people had 

crossed over from Punjab and Bengal. The violence 

was rampant.Yet, it was very organized and 

systematic. 

The narratives just presented point to the pervasive 

violence that characterized partition . Several 

hundred thousand people were killed and 
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innumerable women raped and abducted . Millions 

were uprooted ,  

transformed into refugees in alien lands . Thus , 

stripped of their local or regional cultures . They were 

forced to begin picking up their life from scratch . 

 

 

 

Field of vision : opinion 

 

● Partition is not a closed chapter of 

history but it is a brutal political 

geography infused and divided us .  -

- URVASHI BUTALIA  

●  The aggressive territorial 

nationalism succumbed to the social 

and political forces leading to 

partition . -- NONICA DUTTA  

●  The meaning of independence was 

constructed by many ORDINARY 

PEOPLE is the bloodshed partition .-

- GYAN PANDEY  

●  Periodic riots mimic partition riots 

and the separation of Pakistan from 

India continues to reverberate 

through Indian society . -- 

UNANIMOUS  

●   The British were neither the foes of 

the Hindus nor friends of the 

Muslims. They set up Pakistan not as 

a gesture of friendship towards the 

Muslims, but under the compulsions 

of their international policies.--WALL 

KHAN 

● It was not so much that Britain 

pursued a policy of divide and rule as 

that the process of devolving power 

by stages in a politically and socially 

desperate country was inherently 

divisive.-- R.J. MOORE 

●  The truth is that we were tired men, 

and we were getting on in years too. 

Few of us could stand the prospect of 

going to prison again-and if we had 

stood out for a united India as we 

wished it, prison obviously awaited 

us. We saw the fires burning in the 

Punjab and heard every day of the 

killings. The plan for partition offered 

a way out and we took it. --

JAWAHARLAL NEHRU 

●  I felt that if we did not accept 

partition, India would be split into 

many bits and would be completely 

ruined. My experience of office for 

one year convinced me that the way 

we have been proceeding would lead 

us to disaster. We would not have 

had one Pakistan but several. We 

would have had Pakistan cells in 

every office.--SARDAR PATEL 

●  Congress, as well as the Muslim 

League, had accepted party on...The 

real position was, however, 

completely different... The 

acceptance was only in a resolution 

of the AICC of the Congress and on 

the register of the Muslim League. 

The people of India had not accepted 

partition with free and open minds. 

Some had accepted it out of sheer 

anger and resentment and others out 

of a sense of despair.--MAULANA 

AZAD 

 

 

 

RECOVERING WOMEN 

Scholars have written about the harrowing 

experiences of women in those violent times. 

Women were raped, abducted, sold, often many 

times over, forced to settle down to a new life. with 

strangers in unknown circumstances. Deeply 

traumatized by all that they had undergone, some 

began to develop new family bonds in their changed 

circumstances. But the Indian and Pakistani 

governments were insensitive to the complexities of 

human relationships. Believing the women to be on 

the wrong side of the border, they now tore them 

away from their new relatives, and sent them back 

to their earlier families or locations. They did not 

consult the concerned women, undermining their rito 

take decisions regarding their own lives. According 

to one estimate, 30.000 women were "recovered" 

overall, 22,000 Muslim women in India and 8000 

Hindu and Sikh women in Pakistan, in an operation 

that ended as late as 1954. 

Women were raped, sexually assaulted and 

impregnated by men of other religion. They killed 

them willingly considering it as Honor killing . Both 

countries protect women and bring them to their 

NATURAL HOMES {religion based}. After rescue , 
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they didn’t allow them at home -as they considered 

them impure . Diaspora is still carried on in different 

aspects. The rape of women  forced conversions 

and brutal murders of 1000s of women . The 

repercussions of this bloody and inhumane incidents 

had to be felt in the literature . Women were 

kidnapped and finally but not least the bloody trains 

started running on tracks in the aftermath.  

Approximately 75000 to 100000 women were 

kidnapped and raped . Intentions were not only to kill 

but to rape , humiliate physically and to remove the 

purity of body was main intention . Rapists takes it 

as revenge on their community . All societies were 

affected all levels by murders , displacement and 

assault .  

Women were mostly targeted by rival communities. 

In Bengal , Hindu women were targeted by 

Bangladesh Muslims during Noakhali violence . 

Often realizing the cruelty of men , leaders and 

peoples who solved in these massacres "WOMEN 

DECIDED TO COMMIT SUICIDE AND ACTUAL 

HAVE COMMITTED IN THOUSAND OF WOMEN ". 

Women jumped into the well and were killed.  

 

PRESERVING HONOR  

 

This notion of honor drew upon a conception of 

masculinity defined as ownership of ZAN {women} 

and ZAMIN {land}, a notion of considerable antiquity 

in north Indian societies . Virility , it was believed , 

lay in the ability to protect your possessions- ZAN 

and ZAMIN -- from being appropriated by outsiders 

. At times , men feared that 'their' women - wives, 

daughters, sisters -would be violated by the 'enemy' 

, they killed the women themselves. Urvashi Butalia 

in her book,The Other Side of Silence, narrates 

one such gruesome incident in the village of Thoa 

Khalsa, Rawalpindi district. During Partition, in this 

Sikh village, ninety women are said to have 

"voluntarily" jumped into a well rather than fall into 

"enemy" hands. The migrant refugees from this 

village still commemorate the event at a gurdwara in 

Delhi, referring to the deaths as martyrdom, not 

suicide. They believe that men at that time had to 

courageously accept the decision of women, and in 

some cases even persuade the women to kill 

themselves. 

 

On 13 March every year. when their "martyrdom" is 

celebrated, the incident is recounted to an audience 

of men, women and children. Women are exhorted 

to remember the sacrifice and bravery of their sisters 

and to cast themselves in the same mold. For the 

community of survivors, the remembrance ritual 

helps keep the memory alive. What such rituals do 

not seek to remember, however, are the stories of all 

those who did not wish to die, and had to end their 

lives against their will. 

 

Ten days of violence in Rawalpindi - Sikh families 

taking decision to kill members of their own families 

- mostly women and children -- because they feared 

that thy would be abducted , perhaps converted  

raped, and the women possibly impregnated by men 

of the 'other' religion. Killing was one way of saving 

the 'honor' of the religion. 

 

 

HELP,HUMANITY , HARDSHIP 

 

Buried under the debris of the violence and pain of 

Partition is an enormous history of help, humanity 

and harmony. Many narratives such as Abdul Latif's 

poignant testimony, with which we began, reveal 

this. Historians have discovered numerous stories of 

how people helped each other during the Partition 

period, stories of caring and sharing, of the opening 

of new opportunities, and of triumph over trauma. 

Consider, for instance, the work of Khushdeva 

Singh. a Sikh doctor specializing in the treatment of 

tuberculosis. posted at Dharampur in present day 

Himachal Pradesh. Immersing himself in his work 

day and night, the doctor provided that rare healing 

touch. food, shelter. love and security to numerous 

migrants. Muslim, Sikh, Hindu alike. The residents of 

Dharampur developed the kind of faith and 

confidence in his humanity and generosity that the 

Delhi Muslims and others had in Gandhiji. One of 

them Muhammad Umar, wrote to Khushdeva Singh: 

"With great humility I beg to state that I do not feel 

myself safe except under your protection. Therefore, 

in all kindness, be good enough to grant me a seat 

in your hospital."We know about the grueling relief 

work of this doctor from a memoir entitled Love is 

Stronger than Hate: A Remembrance of 1947. Here, 

Singh describes his work as "humble efforts I made 

to discharge my duty as a human being to fellow 

human beings". He speaks most warmly of two short 

visits to Karachi in 1949. Old friends and those 

whom he had helped at Dharampur spent a few 

memorable hours with him at Karachi airport. Six 

police constables, earlier acquaintances, walked 
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him to the plane, saluting him as he entered it. "I 

acknowledged (the salute) with folded hands and 

tears in my eyes."  

 

 

 

ORAL TESTIMONY AND HISTORY 

 

Oral narratives, memoirs, diaries, family with the 

histories, first-hand written accounts - all these help 

us understand the trials and tribulations of ordinary 

people during the partition of the country. Millions of 

people viewed Partition in terms of the suffering 

home and the challenges of the times. For them, it 

was no mere constitutional division or just the party 

politics of the Muslim League. Congress and others. 

For them, it meant the unexpected alterations in life 

as it unfolded between 1946 and 1950 and beyond. 

requiring psychological, emotional and social 

adjustments. As with the Holocaust in Germany, we 

should understand Partition not simply as a political 

event, but also through the meanings attached to it 

by those who lived it. Memories and experiences 

shape the reality of an event. One of the strengths of 

personal reminiscence of one type of oral source is 

that it helps us grasp experiences and memories in 

detail. It enables historians to write richly textured, 

vivid accounts of what happened to people during 

events such as the Partition. It is impossible to 

extract this kind of information from government 

documents. The latter deal with policy and party 

matters and various state-sponsored schemes. In 

the case of Partition, government reports and files 

as well as the personal writings of its high-level 

functionaries throw ample light on negotiations 

between the British and the major political parties 

about the future of India or on the rehabilitation of 

refugees. They tell us little, however, about the day-

to-day experiences of those affected by the 

government's decision to divide the country. Oral 

history also allows historians to broaden the 

boundaries of their discipline by rescuing from 

oblivion the lived experiences of the poor and the 

powerless: those of, say. Abdul Latif's father; the 

women of Thoa Khalsa; the refugee who retailed 

wheat at wholesale prices, eking out a paltry living 

by selling the gunny bags in which the wheat came: 

a middle-class Bengali widow bent double over 

road-laying work in Bihar: a Peshawari trader who 

thought it was wonderful to land a petty job in 

Cuttack upon migrating to India but asked: "Where 

is Cuttack, is it on the upper side of Hindustan or the 

lower; we haven't quite heard of it before in 

Peshawar?" 

 

Thus, moving beyond the actions of the well off and 

the well known, the oral history of Partition has 

succeeded in exploring the experiences of those 

men and women whose existence has hitherto been 

ignored. taken for granted, or mentioned only in 

passing in mainstream history. This is significant 

because the histories that we read often regard the 

life and work of the mass of the people in the past as 

inaccessible or unimportant. 

 

Yet, many historians still remain skeptical of oral 

history. They dismiss it because oral data seem to 

lack concreteness and the chronology they yield 

may be imprecise. Historians argue that the 

uniqueness of personal experience makes 

generalization difficult: a large picture cannot be built 

from such micro-evidence, and one witness is no 

witness. They also think oral accounts are 

concerned with tangential issues, and that the small 

Locks the individual experiences which remain in 

memory are irrelevant to the unfolding of larger 

processes of history. 

 

However, with regard to events such as the Partition 

Sureler in India and the Holocaust in Germany, there 

is no dearth langer p of testimony about the different 

forms of distress that numerous people faced. So, 

there is ample evidence to figure out trends, to point 

out exceptions. By comparing statements, oral or 

written, by corroborating what they yield with 

findings from other sources, and by being vigilant 

about internal contradictions, historians can weigh 

the reliability of a given piece of evidence. 

Furthermore, if history has to accord presence to the 

ordinary and powerless, then the oral history of 

Partition is not concerned with tangential matters. 

The experiences it relates are central to the story, so 

much so that oral sources should be used to check 

other sources and vice versa. Different types of 

sources have to be tapped for answering different 

types of questions. Government reports, for 

instance, will tell us of the number of "recovered" 

women exchanged by the Indian and Pakistani 

states but it is the women who will tell us about their 

suffering. 
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Feminist historians found the oral history method as 

relevant in construction of women 's history. Written 

records excluded the experience of the women . Oral 

history used the memory and recorded the 

narratives of women . The narratives of the women 

took them as the subject of the study about the 

partition of India . A different voice from the male 

victims . Women were the worst victims of communal 

riots . Women were considered as the keepers of the 

purity of their family and community. Polluted female 

bodies dishonor the community and religion. Women  

 

MEMORIES 

 

Against the unitary vision of national history, Pandey 

reconstructs the complex webs of ideology, political 

activity, violence, and migration that characterized 

1947 and as a result identifies three distinct 

‘partitions’. The first of these ‘partitions’ was the 

Muslim League’s demand for Pakistan, which was 

articulated from 1940 onwards. If the idea of 

Pakistan as a land or nation separate from India 

constitutes Pandey’s ‘first partition’; his ‘second 

partition’ is the willingness of Sikhs and Hindus to 

have the Muslim-majority provinces of Punjab and 

Bengal partitioned.While Pandey’s first and second 

partitions are ideological, reflecting competing 

understandings of the nation, his ‘third partition’ is 

the massive upheaval where ‘hundreds of 

thousands were uprooted and slaughtered, raped 

and forcibly “ converted” in a display of almost 

unimaginable malevolence’ (35).  

 

Pandey stresses that the actual processes of 

Partition (his ‘third partition’) was characterized by 

an enormous uncertainty and an ‘extraordinary 

volatility’ (39). Massive chains of migrants moved 

east and west and minority communities were 

increasingly anxious for their property and lives. Old 

patterns of cultural accommodation and co-

existence became increasingly precarious and 

violence erupted in villages, towns and cities across 

north India. Abduction, sexual violence, murder and 

forced migration became tools through which 

community identities and national allegiances were 

tested and ultimately defined. Many groups, who 

previously straggled religious boundaries or 

practiced syncretic forms of devotion, were now 

redefined and recategorized. 

 

In short, Pandey argues that for survivors ‘Partition 

is the violence’ (189). Pandey explores the variety of 

mechanisms that those who lived through Partition 

have used to process their experiences. He reminds 

us that one common response, ‘widely enforced by 

individuals and communities’ was to ‘silence or 

‘suppress’ Partition (175). Many survivors do reflect 

on Partition, even if their stories are shared only with 

much reluctance or pain. Once elicited, these 

survivors’ narratives explicitly challenge the 

celebratory accounts produced for, or supported by, 

the nation state. 

 

These recollections underscore the interplay of 

gender, education, age and geographic location in 

molding the place of 1947 in popular memory within 

South Asia. C. Narayani, a domestic worker from 

Kerala who resided in Madras during 1947, recalls: 

We got to know what was happening from the 

papers: they said there was a lot of fighting and 

people were dying. But there was no special 

occasion to celebrate. For us every day was the 

same. But someone gave us flags, and we 

celebrated ... The country has changed now; they 

are all sorts of bad people. I don’t like it. I don’t do 

anything except work. I just stay in this house. I don’t 

want to meet anyone. I just don’t feel like it. Pachi 

Bewa, a Bihari Muslim migrant to Calcutta, 

remembers: I’m not sure how old I was in 1947 – I 

know I was married then and had two or three 

children. I was married when I was thirteen. 

Independence meant little to us – we women, what 

could we know? We hardly moved out from inside 

our houses. Yes, there was some shouting here in 

Calcutta, some sounds of rioting, and we could see 

smoke. […] 

 

 What was there to celebrate? Half our people lost 

their lives; the whole place was destroyed. Many of 

our relatives left to go to east Pakistan and after that, 

well, between us there was no going and coming. 

[…] What’s there to feel happy about? We have no 

peace, there’s looting and killing – we were here in 

the 1964 riots. There is no sense of belonging. If a 

person has given birth to a child, and then the child 

does not even get to see his birthplace – what kind 

of freedom is that?12 Harpiyari, a Hindu 

washerwoman from Aligarh, reflects: I can’t say what 

age I was in 1947 – even now I don’t know my age 

– but I was quite small. In my village there were a 

few poor Muslims, and they were very frightened. 
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They thought the people were coming to kill them so 

they ran away. But there was no rioting or killing, so 

things went back to normal. The poor Muslims never 

came back though. And then one day someone gave 

us flags and we waved them around. 13 These three 

quotes capture something of what we might call the 

‘texture of memory’ in the case of Partition. For 

people in South India, direct experiences of the 

violence and displacement of Partition might have 

been rare, but Partition might nevertheless function 

as an important rupture in both personal and national 

histories. 

 

Many of the stories relate the metamorphosis of the 

society from just and predictable to terrorized and 

brutal. Umm-e-Ummara’s “More Sinned Against 

than Sinning,” Ibrahim Jalees’s “A Grave Turned 

Inside Out,” Yaspal’s “A Holy War,” Kartar Singh 

Duggal’s “Kulsum,” N.G. Gore’s “A Mouthful of 

Water, A Mouthful of Blood,” and Ved Rahi’s “Death” 

all powerfully describe the agonizing recognition that 

people who in normal times are trustworthy and 

pacific, in extraordinary times can become predators 

and killers. Neither friendship, blood relations, nor 

religious ideals offer the characters in these stories 

protection from the irrational and hideous deeds 

their formerly decent friends and relations commit. 

Bhisham Shahni’s “The Train Has Reached 

Amritsar” and Salil Choudhary’s “The Dressing 

Table” succeed in rousing not just indignation but the 

feeling of numbness and incredulity at the 

senselessness and uncontrollability of the violence. 

These stories in particular work not just on our 

senses of revulsion and pity, but generate a moral 

sorrow at the depth of the devastation.  

 

Four stories by Saadat Hasan Manto, “Cold Meat,” 

“Open It,” “Mozel,” and “Toba Tek Singh,” arguably 

the finest pieces in the collection, relate not just 

loss—of moral sense, of life, of home, of tradition, of 

integrated community—but place us in the midst of 

a depraved, absurd universe. The stories are black, 

pithy, and tense. Their concentrated and fragmented 

qualities make them at times phantasmagoric: we 

are accelerated into the midst of atrocities and then 

released without disclaimer or palliative 

commentary. It is Manto’s sheer skill and economy 

of language that keep the tales from devolving into 

grotesqueries, worlds completely erased of reason, 

in which people act nakedly out of bestial instinct. 

Rather, we see how alert and even refined such 

instinct can be. Manto laces his narratives with a 

mocking bite that seems if not to assert the triumph 

of the beast in human beings, then to warn that the 

beast may appear randomly in any of us, may issue 

from good or ill intent, and may not beg our 

forgiveness. In this sense Manto speaks as a cynical 

prophet, as if foretelling the impossibility of 

redemption of the crimes already committed, or of 

the debased impulses in us waiting for their moment 

to spring. 

 

While the majority of the stories tell of loss and the 

vitiation of basic moral values, some describe 

survival and recovery. Ismat Chughtai’s “Roots,” 

Lalithambika Antharjanam’s “A Leaf in the Storm,” 

Ashfaq Ahmed’s “The Shepherd,” Maheep Singh’s 

“The River and the Bridge,” Bhisham Shahni’s “Pali,” 

and Mohan Rakesh’s “The Owner of Rubble” all 

contain characters whose worlds are not completely 

ruined, but who manage—through the love of a child, 

the resilience of friends’ affection, or their own faith 

and integrity—to maintain their sense of civilized 

conduct when it is all too easy to abandon it. Not that 

the love or principles these characters sustain and 

find atone for the pain they and others suffer, but 

they suggest—contrary to Manto—that life does go 

on, and that suffering occurs along a continuum, and 

eventually bleeds into retrieval and rebirth. 

 

“A Letter from India” is the attempt of a writer who 

did not migrate during Partition, to counter what he 

sees as the alarming loss of continuity for those who 

migrated to Pakistan, by writing the proud history of 

his family. “In Pakistan,” he laments, “people seem 

to have lost all sense of self-respect and forgotten 

the entire history of their families in just a quarter of 

a century” (vol. I, p. 89). In the course of the letter he 

reveals that the partition was not the only instance of 

the trauma of uprootedness: the family were 

migrants during the reign of Shahjahan and were 

“hunted like fugitives” during the troubles of 1857. 

 

“An Unwritten Epic” combines the opening sections 

of an epic novel with the diary entries of a writer who 

emigrated to Pakistan. The truncated epic centers 

around an archetypal hero, Pichwa, whose 

character is based upon and also confluent with a 

personal friend of the narrator/writer. Pichwa’s 

bravery and heroism are pure: he fights on the side 

of his people out of an intense dedication and a 
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genuine love of battle, “without any fear or thoughts 

of loss or gain” (vol. III, p. 65). 

 

EXPERIENCES 

 

In The Other Side of Silence, Urvashi Butalia unfolds 

the different layers of the history of partition as 

narrated to her, especially by women. Memories of 

the past are brought back through close 

conversations. Butalia painstakingly captures the 

saga of displacement, victimization, and the 

gruesome shattering of the body and soul of women. 

History and politics always shape human existence 

but the history of partition almost made women non-

existent. They were brutalized to the extent that they 

became dumbstruck. They were silenced and 

treated as scraps. Their sense of belonging and 

citizenship was permanently contested. The partition 

history, therefore, remains difficult to forget. Women 

tried to live a half-life obliterating the past. Butalia 

begins her work by mentioning the perception of two 

Indian poets on partition history being difficult to 

forget but dangerous to remember. The history of 

partition is also the history of violence against 

women. Women became subject to sexual violence 

'particularly rape, abduction, forced marriage, selling 

into prostitution'. Sexual violence happened on a 

mass scale without any scruples and morality. 

Women's rights were frequently violated in the 

pretext of protection, honor, or purity. The political rift 

turned out to be a plot for rendering women silent 

and invading them with utmost brutality. The power 

struggles throughout the ages make women pawn 

and the partition of India was no exception. It made 

enormous scars in the minds of women with none to 

heal it. The wound deepened with fear for further 

deprivation and torture in the hands of family or 

state. This paper aims to bring into our collective 

consciousness the saga of violence against women 

during partition as captured by Butalia and to locate 

the aftermath of the violence on women's body, 

mind, and soul.  

 

Violence against Women continues since time 

immemorial. The age-old taboo to consider women 

as subservient and the subject of violence persists. 

In the patriarchal society, women are secondary. 

Their opinion, beliefs, abilities, desire, and wishes 

hardly matter. As a result, even after Independence 

women have achieved little progress. As Rajeswari 

Sunder Rajan points out ‘The narrative of women’s 

‘progress’ is read as three steps forward and two 

steps backward, a slow and imperceptible advance 

(Rajan 141). Independence of India came at the 

expense of bifurcation of the territory. Azadi by 

Chaman Nahal brings forth the horrors of partition 

and the holocaust created by the riots. In 1947 

Partition of India became one of the major histories 

of human carnage. Horror and trauma filled the 

minds of people on either side of the border. 

Interestingly as Rituparna Roy points out in South 

Asian Partition Fiction in English: From Khushwant 

Singh to Amitav Ghosh, that ‘the experiences of 

women at the time of partition’ remained left out both 

in the elite historiography and subaltern history. It is 

in the 1990s feminist perspective gained momentum 

and women authors ‘saw Partition as a male 

narrative, in which women were sacrificed or 

abducted or recovered in a conflict which gave 

primacy to community and hierarchy at the expense 

of individual rights’ (Roy 19). In The Other Side of 

Silence, Urvashi Butalia unfolds the different layers 

of the history of partition as narrated to her especially 

by women. She attempts to find women in the 

partition. Memories of the past are brought back 

through close conversations with the partition 

witnesses (Especially women).  

 

Kamala Bhasin and Ritu Menon in Borders and 

Boundaries: Women in India’s Partition documents 

the experiences of partition victims. Like Butalia they 

also rely on oral testimonials to explore the 

complexities of women experiences during partition. 

 

. ‘For the sake of one woman who was taken away 

by Ravana the whole nation took up arms and went 

to war.’ (Butalia 177) But during the partition, millions 

were brutalized and the attempt of the men and 

nation could hardly counter the brutality. Lopamudra 

Basu in The Repetition of Silence: Partition, Rape, 

and Female Labor in Bapsi Sidhwa's Cracking India 

talks about unearthing history from the silence of 

women – women who were tortured, brutalised and 

raped. During partition on both sides of the border, 

people made brutality towards women and children 

weapon for vengeance. This reminds us of 

Khushwant Singh’s ‘Train to Pakistan’ where Singh 

also mentions a similar situation, “The fact is, both 

sides were killed. Both shot and stabbed and 

speared and clubbed. Both tortured. Both raped.” 

(Singh 01)  
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Butalia begins her work by mentioning the 

perception of two Indian poets on partition history 

being difficult to forget but dangerous to remember. 

The history of partition is also the history of violence 

against women. Women became subject to sexual 

violence ‘particularly rape, abduction, forced 

marriage, selling into prostitution’. (Butalia xxvi) 

Sexual violence happened on a mass scale without 

any scruples and morality. Women's rights were 

frequently violated in the pretext of protection, honor, 

or purity. The political rift turned out to be a plot for 

rendering women silent and invading them with 

utmost brutality. 

 

Legacy of the History of Partition (Displacement of 

Millions) Mass migration that happened during 

partition continued and continues even today. The 

influx of migration in large numbers took place after 

1971. This migration involved both Hindus and 

Muslims. Moreover, the internal migration within the 

country also carries the same story of deprivation. 

Many stories remain unheard and unknown to many. 

The people thus dislocated carry within the stories of 

anguish, anxiety, and amnesia. During the partition, 

people were haunted by remorse though on a spree 

they went on killing people. It was hard for them to 

understand why they had no control over 

themselves and what madness or hatred did 

overpower them. In this book, Butalia not only 

scratches the surface to unearth the cross-border 

displacement, deprivation, and destruction but she 

also hints at the internal movement of people within 

a country and how any kind of dislocation takes a toll 

on the mind of the people moving. It shapes the 

person who is never the same man again. There is 

need for resistance against any type of violence 

against Women. Before partition Hindus, Muslims 

and Sikhs shared a common culture, language, and 

history despite their religious differences. But the 

madness that sparked the riot and killing made the 

women vulnerable. The resistance that women 

formed was an outcome of their experience of 

violence and also it was a possible way to protect 

themselves from violence: ‘I have lost my husband 

and have now gone for another. You want me to go 

to India where I have got nobody and of course, you 

do not expect me to change husbands every day.’ 

(Butalia 148) 

 

Revisiting partition stories is a kind of inward journey 

for every woman. The history of exploitation of 

women stresses the need for great strength and 

courage to resist violence during any kind of 

insurgency that women are subjected to. Women 

should be aware of the possible dangers that they 

must be subjected to during any kind of insurgency. 

The violence becomes a tool to exhibit the power of 

the enemy. Women have violence inflicted on them 

whenever there is a crisis in the family/ society/state. 

Religion, Body, and Gender played a key role in the 

destruction of human identity during partition. While 

people thought intensely about religion and made 

much furore about it, they swallowed the grudge of 

their women's humiliation. While religion got the 

attention of the state seriously it neglected callously 

the scar of a woman's mind, body, and soul after 

being abducted, raped, tortured, and humiliated. So, 

partition remains the story of layers of silence. The 

history untold, half-told remains incomplete. For the 

victims of partition, the stories are difficult to forget. 

Butalia has unearthed the simple stories of simple 

men in a time of complex socio-political upheaval. 

The tremor was such that it disjointed a country, 

bruised the soul also not the body alone, and made 

it historic. The birth of two countries from a single 

identity was at the cost of the carnage of millions. 

The partition of the Nation resulting in two 

geographical entities became an archetype of our 

general consciousness, but what went deep inside 

is the trauma and sexual assaults faced by women 

during the partition. The stories recounted by many 

women tell the horrific experience that changed their 

lives forever. A Nation that is equated with Mother is 

a silent observer of the panorama of violence against 

women. Even today it is viewed that women become 

the victims because of their sex and gender and 

often they are silenced by the tyranny and 

domination of the predator. The suffering of women 

has a long legacy of oppression through 

generations, which the intervention like Butalia's The 

Other Side of Silence questions and gives rise to the 

myriad questions in the mind of the readers. 

 

GENDER VIOLENCE 

 

Urvashi butalia--  
The violence of communities towards their own 

people and specially towards women , is not seen as 

violence but as 'honor' killing and sees their deaths 

as martyrdom. She projected that the women came 

out in defense of nationalism , the community and 

the religion by sacrificing their lives. 
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However , such representations often hide other 

realities . Histories of jumping in the well were 

considered as heroism woven to hide the horror of 

such violence. 

 

Gargi chakravartty-- 
Too much focus on physical abuse of women which 

is valid and relevant but equally important to discuss 

ways in which uprooted women have faced the 

enormous challenge of rebuilding and reshaping 

their lives in alien conditions and how some of their 

concerns shaped a new  women 's movement . 

 

Partition violence included numerous instances of 

abduction of women and children and their forcible 

conversion to the other religion . The term 'abducted 

persons ', referred to a male child under the age of 

16 and female of any age , who had been separated 

from his/her family from the other community after 

the date of 1st march 1947. It was 'recover and 

restore' such persons that after much negotiations 

and debates , the recovery of the Abducted Persons 

Act (1948) was passed.  

 

Butalia 1998; Menon and Bhasin 1993 --elaborate 

arrangements were made to get ' our women ' back 

, irrespective of the fact that their families might not 

accept these 'fallen' women back. 

 

Public parading of nude women, amputation of 

breasts, tattooing with religious symbols, 

rape.Amputation of Breast and the cultural 

construction of ideal motherhood.Women were 

treated as primarily sacrificed mother: the bearer 

and nurtures of the sons of the religion and 

community. 

 

Raped female body considered as polluted and a 

dishonor to her religion and community.Women 

were the passive agents of the resistance. During 

Partition, the bodies of women became privileged 

sites on whose surface the political programs of both 

states were brutally inscribed.Various transit camps, 

relief centers, rehabilitation homes, vocational 

training centers were set up for rehabilitating the 

women victims of the partition. A 'Women's Section' 

under the guidance of prominent women social 

workers was set up by the Ministry of Relief and 

Rehabilitation.Cooperative societies were set up 

and loans granted to these women. 

 

Women became the breadwinners of their 

family.Some of the social taboos related to women 

have temporarily taken in the absence of male head 

of the household for instance the traditional image of 

widowhood. Double burden of the women. 

 

 

EXCERPTS 

"I am simply returning my father's harz, his debt" 
This is what the researcher recordedDuring my visits 

to the History Department Library of Punjab 

University Lahore, in the winter of 1992, the librarian 

Abdul Latil, a pious middle-aged man, would help me 

a lot. He would go out way, well beyond the call of 

duty to provide me with relevant material has 

meticulously keeping photocopies requested by me 

ready before my arrival the following I found his 

attitude to my work so extraordinary that one day I 

could not help asking him "Latil Sahib why do you go 

out of your way to help me so much?" Latif Sahib 

glanced at his watch, grabbed his namazi topi and 

said, "I must go for namaz right now but I will answer 

your question on my resume. Stepping into his office 

half an hour later, he continued''Yes, your question. 

I. 

 

 I mean, I belonged to Jammu, to a small village in 

Jammu district. This was a Hindu dominated village 

and Hindu ruffians of the area massacred the 

hamlet's Muslim population in August 1947. One late 

afternoon, when the Hindu mob had been at its 

furious worst, my father discovered he was perhaps 

the only Muslim youth of the village left alive. He had 

already lost his entire family in the butchery and was 

looking for ways of escaping. Remembering a kind, 

elderly Hindu lady, a neighbor, he implored her to 

save him by offering him shelter at her place. The 

lady agreed to help father but said, "Son, if you hide 

here, they will get both of us. This is of no use. You 

follow me to the spot where they have piled up the 

dead. You lie down there as if dead and I will dump 

a few dead bodies on you. Lie there among the 

dead, son, as if dead through the night and run for 

your life towards Sialkot At the break of dawn 

tomorrow."My father agreed to the proposal. Off they 

went to that spot, father lay on the ground and the 

old lady dumped a number of bodies on him. An hour 

or so later a group of armed Hindu hoodlums 

appeared. One of them yelled, Any life left in 

anybody and the others started, with their crude 
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staffs and guns, to feel for any trace of life in that 

heap, Somebody shouted.  

 

There is a Kill wrist watch on that body!" and hit my 

father's fingers with the butt of his rifle. Father used 

to tell us how difficult it was for him to keep his 

outstretched palm, beneath the watch he was 

wearing, so utterly still. Somehow he succeeded for 

a few seconds until one of them said 'Oh, it's only a 

watch. Come let us leave, it is getting dark. 

Fortunately, for Abbaj, they left and my father lay 

there in that wretchedness the whole night, literally 

running for his life at the first hint of light. He did not 

stop until he reached Sialkot to help you because 

that Hindu mai helped my father. I am simply 

returning my father's karz, his debt.""But I am not a 

Hindu," I said. "Mine is a Sikh family, at best a mixed 

Hindu Sikh one.""I do not know what your religion is 

with any surety. You do not wear uncut hair and you 

are not a Muslim. So, for me you are a Hindu and I 

do my little bit for you because a Hindu mai saved 

my father."father 

 

 

Source 2 

 

"For quite a few years now, I have not met a Punjabi 
Musalman" 
The researcher's second story is about the manager 

of a youth hostel in Lahore.I had gone to the hostel 

looking for accommodation and had promptly 

declared my citizenship. "You are Indian, so I cannot 

allot you a room but I can offer you tea and a story," 

said the Manager. I couldn't have refused such a 

tempting offer. "In the early 1950s I was posted at 

Delhi," the Manager began. I was all ears. I am 

qvody to listen & tory."I was working as a clerk at the 

Pakistani High Commission there and I had been 

asked by a Lahori friend to deliver a rukka (a short 

handwritten note) to his erstwhile neighbor who now 

resided at Paharganj in Delhi. One day I rode out on 

my bicycle towards Paharganj and just as I crossed 

the cathedral at the Central Secretariat, spotting a 

Sikh cyclist I asked him in Punjabi, 'Sardarji, the way 

to Paharganj. please? 

 

Are you a refugee?" he asked. 'No, I come from 

Lahore. I am Iqbal Ahmed.``Iqbal Ahmed... from 

Lahore? Stop!! "That 'Stop!" sounded like a brute 

order to me and I instantly thought now I'll be gone. 

This Sikh will finish me off. But there was no 

escaping the situation, so I stopped. The burly Sikh 

came running to me and gave me a mighty hug. 

Eyes moist, he said, "For quite a few years now, I 

have not met a Punjabl Musalman. I have been 

longing to meet one but you cannot find Punjabi-

speaking Musalmans here." 

 

Source 3 

 

"No, no! You can never be ours" 
This is the third story the researcher related:I still 

vividly remember a man I met in Lahore in 1992. He 

mistook me to be a Pakistani studying abroad. For 

some reason he liked me. He urged me to return 

home after completing my studies to serve the qaum 

(nation). I told him I shall do so but, at some stage in 

the conversation, I added that my citizenship 

happens to be Indian. All of a sudden his tone 

changed, and much as he was restraining himself, 

he blurted out,"Oh Indian! I thought you were 

Pakistani." I tried my best to impress upon him that I 

always see myself as South Asian. "No, no! You can 

never be ours. Your people wiped out my entire 

village in 1947, we are sworn enemies and shall 

always remain so." 

 

 

 

 

Source 4 

 

 
What "recovering" women meant 
Here is the experience of a couple, recounted by 

Prakash Tandon in his Punjabi Century, an 

autobiographical social history of colonial Punjab:In 

one instance, a Sikh youth who had run amuck 

during the Partition persuaded a massacring crowd 

to let him take away a young, beautiful Muslim girl. 

They got married, and slowly fell in love with each 

other. Gradually memories of her parents, who had 

been killed, and her former life faded. They were 

happy together, and a little boy was born. Soon, 

however, social workers and the police, laboring 

assiduously to recover abducted women, began to 

track down the couple. They made inquiries in the 

Sikh's home-district of Jalandhar: he got the scent of 

it and the family ran away to Calcutta. The social 

workers reached Calcutta.  
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Meanwhile, the couple's friends tried to obtain a 

stay-order from the court but the law was taking its 

ponderous course. From Calcutta the couple 

escaped to some obscure Punjab village, hoping 

that the police would fail to shadow them. But the 

police caught up with them and began to question 

them. His wife was expecting again and now nearing 

her time. The Sikh sent the little boy to his mother 

and took his wife to a sugar-cane field. He made her 

as comfortable as he could in a pit while he lay with 

a gun, waiting for the police, determined not to lose 

her while he was alive. In the pit he delivered her 

with his own hands. The next day she ran high fever, 

and in three days she was dead. He had not dared 

to take her to the hospital. He was so afraid the 

social workers and the police would take her away. 

 

 

 

 

INTER DOMINANT AGREEMENT December 6, 1947 

 

Exchange of women victims. Restore the abducted 

women to their homes. Mridula Sarabai was 

appointed as the chief social worker of this mission. 

The 'Inter Dominion Agreement for restore the 

abducted women and the forceful exchange of these 

women between India and Pakistan perceived by 

the feminist scholars as an exchange between 

goods.  

The 'Inter Dominion Agreement for restore the 

abducted women and the forceful exchange of these 

women between India and Pakistan perceived by 

the feminist scholars as an exchange between 

goods.Feminist researchers argued that the state 

always considers the female body as a property and 

it should be owned. The forceful restore of the 

abducted women by the state proved the notion that 

women's bodies as a territory that should be 

conquered. 

 

A CRITICAL VIEW ON WOMEN RESTORATION 

 

Women who were sent back to their family were 

rejected. Abducted and raped female body 

considered as polluted in the public view. Polluted 

female body destroys the honor of the family and 

community. The children in the intermix union were 

not accepted by both nations. 

The restored women were not given any space in 

both family and community and they committed 

suicide. Women were again victimized by the 

cultural construction of the 'women' in the society.  

There were no attempt to restore any men to their 

family. It shows the attitude of the state towards 

women. 

The restored women were not given any space in 

both family and community and they committed 

suicide. Women were again victimized by the 

cultural construction of the 'women' in the society.  

There was no attempt to restore any men to their 

family. It shows the attitude of the state towards 

women.  Here the state exchanged only women, that 

too, as goods without considering their wishes and 

feelings.  

 

ANALYSIS OF VIOLENCE 

 

Gendered violence occurred. Women were either 

killed by their family or killed themselves. Women 

were the passive recipients of the violence. Women 

were not given any choice to show their feelings in 

the matter of migration and restoration also. Women 

were compelled to kill themselves or killed to secure 

the honor of the religion. Abducted women were 

rejected as their body was polluted through the 

sexual intercourse with the men belong to other 

community.. The notion of the masculinity and the 

honour justified the Rape and abduction of large 

numbers of women. 

 

REALITY--THE WOMEN WHO FOUGHT BRAVELY 

 

Kasturba Gandhi. Fatima Jinnah. Kamala Nehru. 

These are three extraordinary women who played 

an integral role in securing India’s independence 

from British rule. It is not just the men who became 

India’s ‘freedom fighters’. These strong and fierce 

women fought bravely to secure our Independence 

too. Along the way they faced imprisonment, 

endured violence and gender discrimination. 

 

The Female Gandhi, Jinnah and Nehru 

FEMALE GANDHI - GANDHI 

“All Gandhi’s most famous tactics – passive 

resistance, civil disobedience, logical argument, 

non-violence in the face of violence, emotional 

blackmail – had come from Kasturbai’s influence. He 

freely admitted this: ‘I learned the lesson of non-

violence from my wife.’” 

It was Kasturba Gandhi that made the Mahatma 

realize that the way Indians were viewed in the eyes 
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of the British was not wholly dissimilar to how women 

were discriminated against in male-dominated 

society. 

 

Kasturba joined her husband as he created the 

Phoenix Settlement near Durban and organized 

other protests against the mistreatment of Indian 

immigrants. She was even imprisoned because of it 

but became a source of strength for the other female 

prisoners around her.On returning to India, she 

openly showed her support for satyagraha as part of 

the Quit India movement. She stepped in for her 

husband when he spent long periods in prison, and 

similarly was imprisoned herself on a number of 

occasions, including at the Aga Khan Palace in 

Pune, where she eventually died. 

 

In his autobiography, My Experiments with Truth, 

Gandhi, wrote of his wife:“According to my earlier 

experience, she was very obstinate. In spite of all my 

pressure, she would do as she wished. This led to 

short or long periods of estrangement between us. 

But as my public life expanded, my wife bloomed 

forth and deliberately lost herself in my 

work.”Kasturba’s commitment to the freedom 

struggle was not simply a part of the support she 

extended to her husband but something she felt for 

deeply. And for this reason, she was recognised as 

the ‘Ba’ or mother of the people. 

 

FEMALE NEHRU - KAMLA 

 

The wife of Jawaharlal, Kamala Nehru, also became 

a close friend of Kasturba. Some have even 

suggested that it was Kamala who encouraged her 

husband to take up the cause of Indian 

Independence and to follow Gandhi’s peaceful, non-

violence approach. In 1921, she joined the Non-

Cooperation Movement and convinced women in 

Allahabad to burn foreign goods.When her husband 

was imprisoned for his plan to criticize the British in 

a public speech, Kamala read it out for him. Taking 

a forefront in the women’s movement, she 

encouraged her peers to join Gandhi’s Civil 

Disobedience Movement, saying: “Ours is a 

peaceful fight. It does not need the use of swords or 

lathis [sticks].” 

 

And even her daughter, Indira Gandhi, India’s first 

female prime minister, said of her:“When my father 

[Jawaharlal Nehru] came into the political field, there 

was a certain amount of opposition from the family… 

I think that was the time when my mother’s [Kamala 

Nehru] influence counted and she supported him 

fully.” 

 

FEMALE JINNAH - FATIMA 

 

The sister of Pakistan’s founder, Fatima Jinnah, was 

similarly a pillar of her brother’s strength. She lived 

with him, right until his death in 1948, less than a 

year after Pakistan had been created.Paying tribute 

to her sister, the Quaid once said:“My sister was like 

a bright ray of light and hope whenever I came back 

home and met her. Anxieties would have been much 

greater and my health much worse, but for the 

restraint imposed by her.”A strong believer of the 

two-nation theory, Fatima also established the 

Women’s Relief Committee soon after Pakistan’s 

creation in 1947, which later transformed into the All 

Pakistan Women Association, run by Rana Liaquat 

Ali Khan. 

 

 The organization was pivotal for the settlement of 

women in the newly-formed country, as well as 

promoting their civil rights.Following her brother’s 

death, however, Pakistan began to fall away from 

the ideals that it had been founded upon, and 

Fatima, dubbed as the ‘Mother of the Nation’ 

(Madar-i Millat) by the Pakistani masses, faced 

much opposition from the government for her anti-

nationalist sentiments.It would be 1951 before she 

was allowed to address the nation on her brother’s 

death anniversary. Even then, her radio broadcast 

was heavily censored. Fatima also wrote a book, My 

Brother in 1955. But this would not be published for 

another 32 years, again severely edited. 

 

QUIT INDIA AND FIGHTING RANIS 

 

It was not just the wives and sisters of these great 

leaders who played a vital role in India and 

Pakistan’s independence. So too did ‘ordinary’ 

women achieve ‘extraordinary’ feats in their quest to 

secure the freedom of their nation. Many of these 

freedom fighters came from extremely humble 

beginnings, and only some would have been 

educated.Yet they all shared a united front. Some 

faced danger head-on, while others sacrificed their 

lives for the security of their children and future 

generations. 
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One of these incredible women was Usha Mehta who 

pledged her support for Gandhi’s Quit India 

movement in 1942 when she ran a secret radio 

station. She did so against her father’s wishes, who 

worked under British rule as a judge.She was 

arrested for four years after refusing to submit to 

police interrogation. She was jailed in Yerwada, 

alongside 250 other female political prisoners. After 

being released, she said:“I came back from jail a 

happy and, to an extent, a proud person, because I 

had the satisfaction of carrying out Bapu’s [Gandhi] 

message ‘do or die’ and of having contributed my 

humble might to the cause of freedom.” Mothers, 

wives and daughters together fought courageously 

for independence  .  

 

Sucheta Kriplani worked alongside Gandhi during the 

Partition riots. She was even the first female Chief 

Minister of an Indian state and founded the All India 

Mahila Congress in 1940. When India achieved its 

independence on 15th August 1947, she sang the 

national song, ‘Vande Mataram’ in the Constituent 

Assembly. 

 

In 1917, Annie Besant, a British socialite and women’s 

rights activist, was elected as the president of the 

Indian National Congress. She helped initiate the 

‘Home Rule Movement’ with Lokmanya Tilak which 

sought autonomy for Indian states and took part in 

numerous protests throughout the freedom struggle. 

Bhikaji Cama was a great advocate for gender 

equality. Part of the Indian Independence 

Movement, she unveiled the Indian flag at a socialist 

conference in Germany in 1907. Many roads and 

buildings have been named after her, and she 

donated most of her wealth to an orphanage for girls. 

 

Sarojini Naidu was regarded as the ‘Nightingale of 

India’ and joined politics during the 1905 Partition of 

Bengal. She helped launch the Women’s Indian 

Association in 1917. Naidu also became the first 

woman governor of the United Provinces of Agra 

and Oudh, and the second woman to be president of 

the Indian National Congress. 

Queens also fought alongside civilians and 

numerous women sacrificed their lives for the cause. 

Kittur Rani Chennamma from Karnataka led an army 

rebellion against the British in 1824. This was part of 

the ‘Doctrine of Lapse’ that annexed many states of 

India under British rule. It is thought she is one of the 

earliest rulers to have fought for Independence. Velu 

Nachiyar, formerly a princess of Ramanathapuram, 

is also considered to be one of the earliest queens 

to oppose British rule. 

Of course, one of the most famous of these royal 

fighters was Rani Lakshmi Bai of Jhansi. Between 

1857 and 1858, she resisted British control of 

Jhansi, after they refused to accept her adopted son 

Damodar as legal heir. There is an iconic painting of 

the Rani on horseback in the middle of a battlefield 

with her son strapped to her. It became symbolic of 

the dual role that women played all over India. 

Theater actress Kamaladevi Chattopadhyay was one 

of the initial women to be arrested by the British 

government for her anti-nationalist sentiments. AS 

the first woman candidate for the legislative 

assembly, she promoted female empowerment and 

improved living conditions, as well as a revival of 

Indian traditions like handicrafts. 

Begum Hazrat Mahal was also a notable figure in the 

1857 Indian rebellion. Wife of Nawab Wajid Ali Shah 

of Oudh, she took the place of her husband after he 

was exiled and seized control of Lucknow against 

the East India Company. 

Other notable Indian women include the likes of 
Aruna Asaf Ali who was active during the Salt 

Satyagraha. Although imprisoned, she continued 

her protests behind bars, for improved conditions for 

prisoners. Durgabai Deshmukh was part of Gandhi’s 

Satyagraha movement and made her mark as a 

lawyer and social activist. 

Kanaklata Barua and Matangini Hazra were both shot 

dead by the British during processions while bearing 

the National Flag. Former Indian Army officer 

Lakshmi Sahgal also led the Rani of Jhansi 

Regiment, made up of all women soldiers.The list of 

women freedom fighters across India is pretty 

endless. Despite fears of being outcast from their 

own families, or British retaliation, they stood 

incredibly strong in the face of their oppressors. 

 

Inspiring Women of South Asian who delivered 

Independence 

 

“No nation can rise to the height of glory unless your 

women are side by side with you. We are victims of 

evil customs. It is a crime against humanity that our 

women are shut up within the four walls of the 

houses as prisoners. There is no sanction anywhere 

for the deplorable condition in which our women 
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have to live.” Muhammad Ali JinnahIt is incredible to 

think how one idea or dream can gain such 

momentum and even become a reality.  

Such is the case for these women who fought for 

freedom and Independence.While, admittedly, 1947 

Partition brought with it many unspeakable horrors, 

particularly for women who were brutally assaulted, 

raped and killed.But so too did Independence invite 

a renewed sense of identity for millions of women 

across India and Pakistan.It forced women to step 

out of their homes and fight for what they believed 

in. And their unwavering faith in justice, freedom and 

independence from their oppressors is inspiring for 

all. 

Needless to say, their resilience and sacrifice should 

never be forgotten. 

 

Basanti Devi (1880 - 1974) After the arrest of her 

husband Chittaranjan Das, Devi joined the freedom 

struggle. She participated in movements such as the 

Khilafat movement and the civil disobedience 

movement. She was also one of the founding 

members of the Nari Karma Mandira, a center aimed 

at educating women. 

 

Ashalata Sen (1894 - 1986) Born in Noakhali, modern 

Bangladesh, Sen's first poem on nationalism was 

published when she was only 10-years-old. She also 

wrote books like Uchchhvas, Utsa, Vidyut and 

Chotoder Chhada. Inspired by Mahatma Gandhi and 

the non-cooperation movement, Sen's freedom 

journey started when she was just a child. 

 

Dr Lakshmi Sahgal (1914 - 2012) Part of the Indian 

National Army, Sahgal was a young doctor who was 

involved in the freedom struggle of India. She played 

a vital role in convincing Subhash Chandra Bose to 

set up an all women regiment called the Rani 

Lakshmi Bai regiment. It was eventually headed by 

Sahgal. 

 

Ramadevi Choudhary (1899 - 1958) Inspired by 

Mahatma Gandhi, Choudary joined the 

independence movement in 1921. She went door to 

door to convince people to join the non-cooperation 

movement.She was imprisoned several times after 

participating in the salt satyagraha movement. She 

continued to work towards social reform even after 

India gained independence. She established training 

centers for tribals, worked for famine relief, protested 

against the emergency etc. 

 

Matangini Hazra was known as Gandhi Buri. She 

participated in the Quit India Movement and Non-

Cooperation Movement. During one procession, she 

continued to lead with the Indian flag even after 

being shot thrice. She kept shouting "Vande 

Mataram”. The first statue of a woman was put up in 

Kolkata, in Independent India and that was Hazra’s 

in 1977 

 

Kanaklata Barua is also known as Birbala. She was 

an Indian freedom fighter from Assam. She took a 

leading part in the Quit India Movement in 1942 at 

Barangabari and stood at the head of the women 

volunteers’ line with the National Flag in her hand. 

She aimed to hoist the flag at the British-dominated 

Gohpur Police Station by shouting the slogans 

“British imperialists should go back” etc. but was 

prohibited by the Britishers 

 

Tara Rani was born in a simple family in Saran, Bihar 

and got married to Phulendu Babu. They joined the 

Quit India Movement of Gandhi Ji in 1942, regulated 

protests and planned to raise the Indian flag on the 

roof of the Siwan Police Station. They managed to 

gather a crowd and began their march towards the 

Siwan Police Station, shouting ‘Inquilab’. 

 

Nobody knows her by her name but she played an 

important role in the freedom struggle as the mother 

of Ram Prasad Bismil. Ram Prasad was a 

revolutionary involved in the famous Mainpuri 

Conspiracy case of 1918 and the Kakori Conspiracy 

of 1925. In Gorakhpur Jail on 19 Dec 1927, he was 

arrested and hanged. Moolmati was a simple 

woman, supported and helped her son in his 

struggle for freedom. 

 

 

STORIES AND NARRATIVES OF PARTITION  

 

❖  Caravans of people going across the 

border were many miles long. People 

took limited belongings and left 

homes but many were looted and 

killed on the way, many. could not 

survive the strain. Old people and 

children were often left behind. Cities 

and villages were sites of mindless 

bloodshed. Looting, rape, arson and 

killings were rampant. Often 
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neighbors of another community 

were the saviors and helped families 

to escape from mobs. 

 

❖  Purana Qila was a major transit 

camp for refugees.Women recovered 

were often brought to these camps to 

be sent to their families but ended up 

in shelter homes as the families 

refused to accept them. 

  

❖  Qurrtulain Haider's Aag Ka Dariya is 

a major work about the women as 

victims across history.Her Adhi Raat 

Ke Humsafar is an account of life in 

Bangladesh in 1947. Amrita Pritam's 

Pinjar is the story of women caught in 

the violence in rural Punjab.Tales of 

Puro and Banti give us a vivid idea of 

the crisis that hundreds of women 

faced. 

 

❖  Sarojini Naidu along with activists 

like Anis Kidwai and Aruna Asif All 

were the faces of the large group of 

women who came out of their houses 

to help the refugees, especially 

women rehabilitation. in 

 

❖ Krishna Sobti is a Hindi writer whose 

novels redefined women's writings in 

style:and subject. Her novel 

Zindaginama is an account of the 

partition years in rural Punjab. 

  

❖ Manto was one of the first to talk 

about the trauma of Partition. Toba 

Tek Singh is one of the many tales he 

tells about the years. His story Khol 

Do tells a tragic tale of the women 

without graphic description. 

  

❖  Film makers have made movies 

based on Partition in an attempt to 

define, explore and present the 

moment in history of the 

nation.Mammo, Pinjar, 

Earth,Meghey Dhaka Tara, 

GaramHawahave serious from 

genderKhamosh Paniexplorations 

angles as well. 

 

❖  A lot of Punjabi theater explores the 

Partition times. B.Gauri's play 

directed by Tripurari Sharma is an 

adaptation of Urvashi Butalia's book 

The Other Side of silence. 

 

❖  One of the most important 

documents on women and Partition is 

Urvashi Butalia's book The Other 

Side of Silence. women remained 

silentThe book explores their horrific 

experiences during Partition due to 

the pressures of an oppressive 

patriarchal setup. 

 

❖  Another important historiographer 

about the Partition and women. Her 

books Borders and Boundaries and 

No Woman's Land: Women from 

Pakistan, India & Bangladesh Write 

about the Partition of India are 

important documents about the 

experiences of women during those 

years.  

  

❖  Khushwant Singh's book was one of 

the earliest accounts violence of the 

trauma, and bloodshed that marked 

Partition. Train to Pakistan is a 

reflection of the politics of hatred that 

ran like poison in the society. 

 

❖  Sidhwa is an eyewitness  The Ice 

Candy Man by Bapsi account of the 

events from the perspective of small 

a Parsi girl. STUNNING The story of 

Lenny's Ayah is also the story of the 

fate of thousands of women. 

 

❖  The number of refugees was smaller 

on the Bengal side but the 

experiences of the people were no 

less horrifying. Many women who 

came to these ended camps up as 

refugees as permanent liability for the 

state. 

 

❖  The relief camps where refugee 

families lived were converted into 

small tin sheds because of the 
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concentration of the refugee 

population aroundCalcutta. Stories 

about the events on the eastern 

border often talk of lives in these 

camps. 

 

❖  Stories about women abducted, 

recovered and rejected are grim 

reminders of a patriarchal system 

which treats women like possessions 

and wombs only. Lajwanti, Pinjar, 

Adha Gaon, Jhootha Sach are stories 

of such women whose lives were 

caught in the moment when two 

nations were born and never moved 

ahead. 

 

PARTITION THROUGH THE EYES OF WOMEN 

 

This exhibit titled Women during the Partition, in 

IHC’s Convention Center foyer is put together by 

The 1947 Partition Archive, a non-profit NGO 

working to institutionalize the people’s history of 

Partition through documenting, preserving and 

sharing eyewitness accounts. “Through the very 

nature of the archival image, we learn about the 

circumstances of their migrations, we learn of family 

education, the plight of refugees, and most 

importantly the notion of hope," the descriptor in the 

first photograph, introducing the series, states. 

 

The story of Hamida Bano Begum (born in 1936) 

describes her vivid memories of crossing the newly 

made border, and what she witnessed there: "We 

heard stories of massacres along the way, but didn’t 

witness any violence. The one incident I can never 

forget happened right after we crossed the Ravi 

River – while walking, we saw in front of us in the 

distance, a bare leafless tree from which hung the 

bodies of five dead men." 

 

In Urvashi Butalia’s chapter “Gender and Nation: 

Some Reflections from India" which was part of the 

2004 book From Gender to Nation (edited by Rada 

Iveković, Julie Mostov), she explains: When women 

narrate the nation, they do so rather differently than 

men. In men’s narratives of the nation, women are 

often seen as symbols of national and family honor. 

In women’s narratives, the concerns are often 

different: the need to keep the family together, to 

contain grief, to put closures on unexplained deaths, 

to try and somehow contain the violence that such a 

situation inevitably unleashes.  

 

The predominant memory of partition for these 

destitute women consisted of confusion, dislocation 

and severing roots. The day-to-day violence caused 

by the partition formed the everyday experience for 

these women. They were exposed to distinct forms 

of sexual violence that carried the symbolic meaning 

designated to their status in the male dominated -

patriarchal society where  gender relations are 

arranged along the beliefs and traditions of the 

religious and ethnic communities. The most 

predictable form of violence was sexual assault 

inflicted the men of one community upon the women 

of the ‘other’ community to assert their own identity 

and ‘subduing the other by dishonouring their 

women’. However, the most notorious action was 

the sadistic pleasure these perpetrators sought from 

the humiliation of women.  

 

According to the anecdote by Taran, a partition 

survivor who successfully came to India in 1947– 

“We girls would often talk about death – some were 

afraid, others thought of it as a glorious death – dying 

for an end, for freedom, for an honor. For me 

everything was related to freedom (from British 

colonial rule), I was dying for freedom”. Fortunately, 

she didn’t have to go through the ‘choice’ of death 

while her women friends were planning how to 

prepare for their death- an interview was taken by 

the Ritu Menon and Kamala Bhasin – Indian feminist 

writer and activist, respectively. However, women 

were made to ‘volunteer’ for death coerced to 

poison, put to the sword or drowned or set ablaze 

individually or collectively that is with other younger 

women or women and children (Butalia 1998 cited in 

Chakraborty, 2014, pg. 41-43) . 

 

As Lata Mani has so rightly pointed out, the debates 

over social issues construed women as victims or 

heroines, denying them complex personalities and 

agency. Mani writes: Tradition was thus not the 

ground on which the status of woman was being 

contested. Rather the reverse was true: women in 

fact became the site on which tradition was debated 

and reformulated. 
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THE FIRST WOMEN LEGISLATOR 

 

Muthulakshmi Reddy , was a woman legislator , was 

appointed to the madras legislative council in 1927. 

As she remembered , this nomination marked the 

beginning of her life-long effort to " correct the 

balance " for women by removing social abuses and 

working for equality in moral standards. 

  

Reforms in 19th century india 

The goal of the male reformers was progress. 

Without social reform substantially improving 

women's status, regeneration seemed doomed to 

failure. Humiliated by their colonial status, Indians of 

the late nineteenth century were obsessed with the 

issues of strength and power. In Bankim Chandra 

Chattopadhyaya's patriotic novel Anandamath 

(1882), nationalists were born when they came face 

to face with a battered and neglected image of the 

Mother Goddess. Dedicating their lives to the 

regeneration of the Mother, they took up the slogan, 

"Vande Mataram '' (Hail to the Motherland). In the 

hands of the great reformer Vivekananda, worship of 

the Goddess, Motherland, and a commitment to 

female education and improving the status of 

women became the triple of the modern man. The 

debate over the Age of consent Act in 1891, an Act 

to raise the age of consent  from ten to twelve, 

degenerated into a battle for control of Indian 

women's sexuality. The changes these male reform 

proposed could not resolve the "woman question." 

They had little understanding of women's lives 

beyond those of women in their own families. 

Nevertheless , the steps taken by these respectable 

and well educated indian men linked improving 

women status with the modernization agenda. 

  

Education for women 
  

Reform-minded Indian men were interested in 

developing a progressive society. If women were 

educated, Indian society could no longer be 

characterized as decadent and backward. On a 

personal level, these men yearned for 

companionship and the support an educated woman 

could give them as they advanced professionally. 

They wanted women to take responsibility for 

helping the less 

fortunate members of their communities. On the 

national level, they envisioned women in charge of 

social reform while men pursued politics and 

Women took over the task of social reform at a time 

when men were becoming obsessed with political 

action and worried that social reform might 

complicate the task of arousing the masses. While 

men feared education might cause women to "go too 

Far ", female educators promised to graduate 

"professionalized housewives." The educational 

system was overwhelmingly conservative, but the 

education of women had unexpected and 

unanticipated consequences. 

During the early years of the nineteenth century , 

Indian women were full participants in the 

redefinition of the future. 

  

The emergence of women 's organization 

  

  

During World War II the women's organizations 

emerged as other women mature entities able to 

respond to the most important national and 

international issues of the day. Their hegemony was 

short-lived bps. In the meantime they participated in 

almost every major committee planning group 

meeting to discuss India's future. They took a stand 

on  the war and worked to improve conditions in 

famine-stricken Bengal 

and other regions of the country that were suffering. 

They decided not to form a separate women's party 

but continued to work for a new civil code that would 

recognize women's rights. 

Both their successes and failures can be attributed 

to social feminism which served as the ideological 

basis for their demands. Although many of the 

participants in these women's organizations decried 

term "feminism," equating it with man-hating and 

suffragette violence, they sought greater autonomy 

for women. The  development of a social feminist 

ideology made possible the peaceful coexistence  of 

feminism and nationalism in a new construct that 

margot Badran has called "feminist nationalism." 

 

Who benefited from the existence of these women's 

organizations? 

The answer is the large numbers of middle-class 

women who gained experience in working with 

organizational structures. They learned first-hand 

the dynamics of the political world and learned them, 

in part, from other women. 
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The movement for women's right 

  

In their effort to gain civil rights for women the vote 

and legal changes in particular these women 

became petitioners to the British rulers. The rights 

they sought could not be granted by their menfolk. 

Nor could British women, only recently enfranchised 

and inadequately represented in parliament, grant 

them rights. 

 

British women took up the cause of Indian women 

as part of their own feminist agenda but with a firm 

belief in the efficacy and value of British rule. They 

too were petitioners on behalf of Indian women. 

They genuinely wanted rights for Indian women but 

they also wanted credit for extending Britain's 

civilizing mission. When all was said and done, they 

believed British rule served the interests of Indian 

women. 

The Indian National Congress was inconsistent in its 

support of women's political and civil rights. At the 

time of the first franchise discussion, the INC 

supported women's demands. When the decision 

was thrown into the provincial legislatures, women 

continued to be supported by Congress. At the time 

of the second franchise discussion INC expected 

women's organizations to follow their lead. They 

women out of the major discussions, yet counted on 

complete solidarity. 

These campaigns for the franchise and for legal 

rights-show women in an activist stance. Experience 

taught women that the battle for rights would not be 

easy. Time and again they were forced to work for 

and accept whatever modicum of justice they could 

get. The franchise compromise and the Rau 

Committee's report did not adequately reflect the 

views of organized women. These women, naively, 

strove to achieve what they regarded as equitable 

and suitable for Indian society. But women's goals 

were not salient in this tumultuous political 

environment. The members of the women's 

organizations gained less than they had hoped to 

join a demonstration for. Increasingly they began to 

define themselves as a minority community with 

unique problems that could not be addressed 

through political channels alone. 

  

 

 

 

 

Women in the nationalist movement 

 

By 1934 the civil disobedience movement began 

with the salt march over . Women's participation in 

agitational politics must be viewed , first , in terms of 

what it meant for the nationalist movement and, 

second how these actions shaped the women's 

movement . 

  

The participation of women legitimized the Indian 

National Congress .Women's activities validated 

Indian unity and satyagraha. The techniques of 

satyagrahis were designed to wrest moral authority 

from the Raj and return it to the unarmed, non-violent 

special appeal for women . One official wrote : 

 

there is no doubt that but for them (women) the 

movement would never have gained the force it has 

had. It is due to them that the sympathy of many not 

otherwise likely to have been in sympathy has been 

evoked. 

  

 The participation of women in the freedom 

movement also shaped the movement for women's 

rights. Most important, it legitimized their claim to a 

place in the governance of India, Sarala Devi 

Chaudhurans posed the question: "How can we 

attain rights?" and answered "By strength of our 

agitation. We must force menfolk to concede to our 

demands and at the same time carry on propaganda 

among ourselves." 

  

The demonstrations organized by the women in 

cities did little generate a feminist consciousness. 

They marched and picketed in segregated groups, 

usually wearing distinctive orange or white san 

emphasize their purity and sacrifice. Their directives 

came from the Congress Committees. Rural women, 

unless they were widows, protested with their 

families. Male guardianship prevailed even though 

WOMEN'S Indian freedom movement was not 

characterized by "patriarchal nationalism." Women 

could "come out" because the house was on fire . 

The expectation was that once the fire was out, 

women would go bad getting up ever inside the 

house. 

  

 

 

 

 

http://www.ijrti.org/


© 2022 IJNRD | Volume 7, Issue 5 May 2022 | ISSN: 2456-4184 | IJNRD.ORG 

IJNRD2205007 International Journal of Novel Research and Development (www.ijnrd.org)  

 

85 

Women's work in colonial india 

  

The period between the campaign for the 1937 

legislatures and the for election in free India saw 

women come alive politically. In the early years of 

the twentieth century a few women began 

participating in political meetings and expressing 

their opinions. These were such occurrences that 

the presence of women in political arenas seemed 

to evoke even greater reference for Mother India. In 

the 1920s, women joined public demonstrations and 

brought hundreds of new recruits into the freedom 

movement. By the 1930s they marched, protested, 

picketed, and courted arrest endorsed by Gandhi's 

leadership and tactics. By World War II the situation 

had changed dramatically. 

A new generation of young women - educated, 

unmarried, willing to undertake dangerous and 

difficult tasks -joined these movements. No longer 

were their activities confined to "women-only" 

groups . In  acting these women often incurred the 

enmity of their families and neighbors and the 

hostility of those they wanted to help. 

 

They were building the first bridges between urban 

middle-class women and the rural masses. That 

most of them were feminists seems al from their 

writings, that most found their feminism largely 

irrelevant in the countryside is not surprising, Issues 

of social reform -purdah, the legal status of women, 

and female education-paled in comparison with the 

brutality of forced labor and sanctioned rape .These 

educated women brought with them ideological tools 

that gave way of thinking and speaking about the 

conditions they witnessed . Learning about women's 

problems first-hand, gaining the trust and 

acceptance of the women they sought to help, and 

working to accomplish real change was an entirely 

different proposition. 

Manikuntala Sen has written about trying to teach 

impoverished peasant women , during the tebhaga 

movement , about Marxism . 

  

Between the Quit India movement and 

Independence in 1947 Indians devastating famine 

and the threat of invasion. British officials faced a 

devastating mutiny, peasant movements, and 

industry were bewildered by a naval mutiny. For 

women it was difficult to maintain ideological purity. 

Some women held fast to a vision of "universal 

womanhood" untouched by the divisions of caste, 

class, party, and religion. But most women found 

they owed their loyalties to groups with ideologies 

more compelling than the social feminism espoused 

by the women's organizations. The women activists 

of the 1940s challenged the norms of respect ability 

that obsessed an earlier generation of women 

leaders. In the 1930s, sevikas dressed in orange or 

white saris to signal their purity and devotion to the 

nation. They wanted to be recognized as different 

ordinary women and courted a symbolic 

identification with Mataram (Mother India). This style 

was anathema to the needs of 1940s. Women who 

could work with angry mobs, peasants, "tribals '', 

factory workers, famine victims, and revolutionaries 

were required. The work was dangerous and 

exhausting and a number of middle-d women 

experienced first-hand the brutality usually reserved 

for poorer sisters. Yet it seems that, for the first time, 

women of different classes were linked in a common 

struggle. 

 

It is interesting to speculate why women's concerns 

and ideas were not incorporated into the various 

struggles, either against the Raj or for social and 

economic justice. It was certainly not because 

women stood aloof from the battles or failed to do 

their part. Manikuntala Sen, for example, knew a lot 

about women's condition and wanted to make their 

emancipation an integral part of the movement for 

economical role, the justice. Her superiors in the 

party were not interested in tying gender oppression 

to the demand for a fair share of the harvest. Most 

women leaders objected to partition, but their views 

played no part in the final decisions. Yet it was 

women who were charged with keeping families 

together and making households run. When the 

division was made final, many found their lives 

shattered. 

As women had become more active and their 

contribution real, opposed to symbolic, they 

undermined the hegemony of the women 

organizations and the myth that women spoke with 

one voice. Social feminism had nothing to offer the 

women of Telangana or the refuge after partition. 

Women had begun working with a wide range of 

parties and organizations, but none of these were 

seriously interested in gender justice. Unfortunately, 

the ideologies which replaced social feminism for 

activist women did not advocate emancipation from 

patriarchy. 
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Women in independent india 

  

Towards equality 's impact on programs and politics 

for women in India as well as our reading of the 

history of women in India from independence until 

1970 has been momentous . There would have been 

no women's movement in India if Indian m in the 

nineteenth century had not been concerned with 

modernizing women's roles. They focused their 

attention on certain issues :sati, child marriage, 

widow remarriage and, most important of all, female 

education. They saw the world through a particular 

caste/class lens and the effect of their efforts was to 

bring women, especially women for their own 

families, into the new world created by colonial rule. 

The decisions made by these men meant that 

women, whether they want to or not, would become 

part of the new society. 

 

Those women who liked this new world thrived in it 

and began to develop worlds of their own. Sex 

segregation and norms of female seclusion offered 

them an opportunity to form their own organizations 

relatively free from male tutelage though not free 

from patriarch They explained their organizations, 

their work, and their demands for t a greater say in 

policy-making with an ideology I have labeled social 

feminism. 

 

The first-wave feminist movement, motivated by this 

ideology and working through women's 

organizations, presented demands for end women's 

rights. The involvement of many of these women in 

the nationalist struggle tied women's rights to the 

freedom movement through a uniquely Indian 

feminist nationalism. It was an ideology that both 

Gandhi and Nehru supported and which, officially at 

least, hate became Congress policy. After 

independence from British rule, the Indian 

Constitution and 's basic doctrines promised 

equality, participation in nation building, and a new 

valuation of women. This did not mean women had 

attained quality. Rights, Jawaharlal Nehru warned 

women, are rarely given away, they must be won. 

  

 Indian women at the end of the twentieth century 

would argue  they still have a long way to go to attain 

gender justice. The issues at the moment and the 

unsolved problems must not be allowed to negate 

the victories of the past. It is important to temper the 

interpretation of the present with an appreciation of 

the enormous sacrifices Indian women have made 

to bring about change. This is not the first time that  

legislative measures have been found wanting or 

that women's concerns have been set aside in favor 

of other issues. Women have moved from being 

objects of legislation to initiators. For many women 

the family no longer exercises total control over their 

destinies. A general awakening has begun and it 

cannot be permanently suppressed. 

 

Gendering Peace 
 

If women have been largely absent from the world's 

militaries, they have been well represented in a 

variety of peace movements. All-women peace 

groups have frequently drawn upon maternalist 

imagery to relay their message. Drawing on feminine 

characteristics such as caregiving and 

connectedness, many women in these movements 

see themselves as different from men. Such 

movements have ranged from protesting the nuclear 

confrontation between the great powers to 

organizing against the repressive activities of states 

on their own populations. The Women's Strike for 

Peace in the United States in the early 1960s (pre-

dating radical feminism) drew attention to what its 

members believed was an alarming escalation of the 

Cold War. These women defended their right as 

mothers to influence the course of government in its 

support for nuclear containment, a course that they 

claimed threatened the American family, rather than 

protected it. Stressing that nuclear war was the 

greatest threat to families, they challenged the 

notion that war is waged by men to protect women." 

Their use of a strategy based on maternalism 

contributed to their successful confrontation with the 

U.S. House of Representatives Committee on Un-

American Activities in 1962. 

  

This example is instructive; reducing unequal 

gender hierarchies could make a positive 

contribution to peace and social justice. Likewise, by 

moving beyond dichotomous ways of thinking about 

war and peace, problematizing the social 

construction of gender hierarchies, and exposing 

myths about male protection that these ways of 

thinking promote, we would be able to construct 

less-gendered and more-inclusive definitions of 

security. Offering a counterposition that rejects both 

the masculinity of war and a feminine peace, Mary 

Burguieres has argued for building a feminist 
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security frame work on common, ungendered 

foundations. She has suggested a role for feminism 

in dismantling the imagery that underlies patriarchy 

and militarism and a joint effort in which both women 

and men would be responsible for changing existing 

structures. Such efforts require a problematization of 

dichotomized constructions such as war and peace 

and realism and idealism in order to provide new 

ways of understanding these phenomena that can 

help us envisage a more robust notion of security. 

  

 
 
Women and politics of class 
  

But as capitalist economic power increases globally 

and locally possibilities for shifting from private to 

more social responsibility for caregiving radically 

shrink. Indeed, with capital's empowerment come 

income stagnation, deterioration of work life, 

insecurity and more competition for jobs, withdrawal 

of company benefits except for upper-level 

employees, cuts in public services, as funding is 

diverted to the military and prisons, and corporations 

wage a successful assault on trade unions and on 

government intervention to protect workers on the 

job. In these circumstances white people try to save 

themselves at the expense of people of color, 

divisions among ethnic groups get more intense, 

and political life shifts decisively to the right, with the 

Democratic Party abandoning policies of income 

redistribution or support for the poor. This 

environment is quite different from the period of the 

1960s and1970s when the second wave won its 

victories. Then, in the context ofan expanding 

capitalist economy and a liberal welfare state, it was 

possible for feminism to make considerable gains for 

women without substantially challenging the 

distribution of wealth. The gender-only focus of the 

mainstream women's movement could be 

successful. In the future, progress for women will 

depend on challenging corporate capital's political 

and economic power. This challenge cannot be 

organized by feminists alone, nor with old forms of 

feminist organization, 

 

 

 

 

 

 

CONCLUSION 

 

This thesis offers a way to begin to understand and 

consider the connections of gendered experiences 

of Partition, Indian nationalism, and rightwing politics 

in India. However, this is just the beginning. More 

research must be done to record and preserve 

women’s oral histories related to Partition. In 

addition, I hope there is a continued body of 

research on rightwing politics in India and what that 

means for women’s political participation. 

The experience of the women during the partition is 

linked to the cultural construction of the female body.  

The cultural construction of women nurtures the 

myth of the vulgarity of the female body. Religion 

and the state were the main perpetrators of this 

fetish of the female body and they maintain their 

power in the society through the control over the 

female body. 

It is very much clear that during the partition the 

women were raped and abducted than their 

murdered. The rioters regarded the bodies these 

women as the protectors of their purity of the 

community. . They aim to destroy the other religion 

and community trough the pollution of female body 

through abduction and rape. 

After the riot the recovery operation of the state 

viewed the female body as the territory that should 

be conquered. The painful and unique experiences 

of these women during the partition are very much 

related to the cultural construction of women which 

rooted in a gendered society. 

 

The partition violence and Indian nation-state – their 

efforts and narratives towards the women survivors- 

have played a crucial role in deconstruction and 

reconstruction of the women’s identity, space and 

role. It can be observed that the national belonging 

for all the partition women survivors was meditated 

through the institution of the heterosexual and 

patrilineal nuclear family and community 

concurrently they were disenfranchised as sexual 

commodities, patriarchal properties and communal 

commodities by the nation-state and their respective 

community and family. After partition, the Indian 

patriarchal state has explicitly infantilized women 

survivors by denying them to represent themselves 

and this process eventually has caused their 

disenfranchisement. 
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