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ABSTRACT 

 

This study explores how the divergent perspectives of Muhammad Ali Jinnah and Mahatma Gandhi, two key 

protagonists in the Indian independence movement, impacted the trajectory towards the partition of the Indian 

subcontinent. It also goes into the profound ideological disagreement between them. The research distinguishes 

between Gandhi's inclusive nationalism and Jinnah's emphasis on Muslim separatist through a thorough examination 

of their political ideologies, tactics, and private letters. The sociopolitical environment that exacerbated their ideological 

divide and resulted in an unbreakable impasse is examined in this research. The paper clarifies the processes that led 

to the formation of India and Pakistan in 1947 by examining significant talks and events. By illuminating the intricate 

interactions between people, politics, and religious identities, this critical analysis seeks to offer a comprehensive 

understanding of the ideological and historical foundations of the divide. In the end, the article makes the case that the 

ideological conflict between Gandhi and Jinnah actively formed South Asia's geopolitical environment, leaving a 

legacy that still has an impact on the political and cultural landscape of the region, in addition to reflecting larger 

societaldivisions. 

CHAPTER 1 

 

RESEARCH METHODOLOGY 

The sources for this study, which used evaluative research as its method of inquiry, comprised books, articles, blogs, journals, and other kinds 

of research papers. This research study used these sources, and the authors of those sources have also been given the proper credit. The 

researcher examines these sources thoroughly and critically analyse the Gandhi-Jinnah Ideological Clash and its Role in the Partition of the 

Indian Subcontinent. The researcher offers the analysis of the subject as a whole. 

OBJECTIVE OF THE STUDY 

To study the impact of Gandh-Jinnah ideological and further examine its influence on India’s Partition. This study also provides a holistic 

viewpoint of drawing broader lessons and insights for understanding historical and contemporary challenges related to identity, diversity, and 

nation-building. 
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LITERATURE REVIEW 

The researcher for the purpose of study shall review various papers from the different journals such as Indian Politics, various newspaper, and 

the articles available on Jstor and various books on Gandhi-Jinnah ideological clash. There are several genuine sources that provide quality 

data on the subject under study and the researcher has incorporated these resources in this project along with duly citing them.  

RESEARCH QUESTION 

The researcher here shall focus on mainly these research questions: 

1) What had been the vision and mission of Gandhi-Jinnah ideology?  

2)  What role had different movements, pacts and missions played in Partition process?  

3) What impact did these contradicting ideologies had on Partition?  

The researcher in this paper has tried to get answers for the above-mentioned questions. 

 

CHAPTER 1 

HISTORICAL BACKGROUND AND CONTEXT 

 

1.1.  BIOGRAPHICAL OVERVIEW OF GANDHI AND JINNAH 

 

MAHATMA GANDHI: 

Mahatma Gandhi was born on 2 October, 1869; he was born in Porbandar, a coastal town in the present-day Indian state of Gujarat. He came 

from a middle-class family. His mother Putlibai was a devout believer who had a significant impact on his early life, while his father 

Karamchandra Gandhi was a prominent local politician. He was a Hindu leader who studies law in England and spent a significant portion of 

his life in South Africa, where he developed his philosophy of non-violence (Satyagraha) and civil disobedience. Gandhi was a proponent of a 

unified, secular India, and he believed in Hindu-Muslim unity, emphasizing for communal harmony. Gandhi, a well-known politician from 

India, became the organisation’s head after joining the Indian National Congress in 1919. He was incarcerated from 1942 to 1944 for wanting 

the British to leave India. Gandhi visited the devastated areas and strived for a unified India despite the split.  

MUHAMMAD ALI JINNAH: 

He was a prominent political leader born in 1876. He was the driving force behind the creation of Pakistan, which was established as an 

independent nation in 1947. He joined Indian National Congress, where he collaborated with well-known figures like Mahatma Gandhi. He 

was a fervent supporter of Indian self-rule within the boundaries of the British Empire.  Jinnah eventually lost faith in the Congress’ strategy 

as well as the Hindu majority that controlled it. He argued that in order to protect their rights and interests, Muslims needed their own political 

platform. Jinnah’s idea of a distinct Muslim nation—later known as Pakistan—gained considerable traction. In 1940, he rose to the position 

of All-India Muslim League leader. He also developed the two-nation theory, which claimed that Muslims and Hindus were two separate 

nations with differing political, cultural, and religious goals. This idea was the cornerstone of the argument for a Muslim-only state. 

 

1.2.  SOCIO-POLITICAL BACKGROUND OF PRE-PARTITION INDIA 

 

Pre-partition India’s socio-political environment was intricate and multidimensional, marked by variety of forces and processes. This 

environment played a significant role in influencing the events that ultimately resulted in the Partition of India in 1947. India aboded diverse 

population, incorporating the Hindus, Muslims, Sikhs, Christians, Buddhists and various other religious and ethnic groups. Each group had 

their own rituals and practices to perform. there were two goals almost everyone agreed upon: one, that after independence, we shall run our 

country through democratic government; and two, that the government will be run for the good of all, particularly the poor and the socially 

disadvantaged groups.1 The absence of borders was one of the major aspects of the undivided Indian subcontinent under the British colonial 

rule. West Bengal, Bangladesh, Pakistan, and Myanmar –all were in the same map unrestricted by orders during the British colonial rule. There 

were eight administrative divisions in British India including Burma, Bengal, Madras, Bombay, United Provinces, Central Provinces, Punjab, 

and Assam.2 Before India was divided into two countries in 1947, over two centuries of British colonial authority in that country had a 

significant and far-reaching influence on the socio-political environment. The 1919 Jallianwala Bagh massacre, in which British soldiers shot 

at a peaceful demonstration in Amritsar, shocked the country and stoked support for independence. Regional movements like those calling for 

a separate Telangana state and a Sikh state of Khalistan coexisted with the national movement for independence to highlight the variety of 

regional aspirations within India. A complex interplay of colonial exploitation, nationalist movements, religious divisions, and the emergence 

of iconic leaders characterized the sociopolitical background of pre-partition India. This historical context prepared the ground for the turbulent 

                                                           
1 Uppal, Shveta, and National Council Of Educational Research And Training. “Politics in India Since Independence”. 2007. 

2 View of Pre-partition India and the Rise of Indian Nationalism in Amitav Ghoshâ€TMS “The Shadow Lines.” 

journal.unnes.ac.id/sju/index.php/rainbow/article/view/40231/17182. 
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events of 1947 and the subcontinent's subsequent partition. It also left a long-lasting mark on Pakistan's and India's sociopolitical environments, 

influencing each country's approach to building a nation and governing itself.  

1.3 EMERGENCE OF INDIAN NATIONALISM AND MUSLIM SEPARATISM 

 

Indian Nationalism 

An intricate and complicated historical process that spans several centuries has led to the birth of nationalism in India. It was a reaction against 

British colonial control, as well as against social, economic, cultural, and intellectual advancements, as well as the need for self-determination. 

India was a country with many different cultures, languages, and religions before British colonial domination. However, even throughout the 

Mughal Empire, there were early signs of Indian identity and unification. According to Romila Thapar; the concept of India as a “geo-cultural 

entity” allegedly started to take shape during the Mughal era.3 The early emergence of Indian Nationalism was also significantly influenced by 

socio-religious reform movements. Reformers who created the Brahmo Samaj, such as Raja Ram Mohan Roy, pushed for social religious 

transformation. They worked to eradicate social ills, advance education, and increase pride in Indian history and culture. These reformers, 

according to A.L. Basham, planted the roots of contemporary Indian nationalism by highlighting the necessity of social and cultural rebirth.4 

The Indian Rebellion of 1857, often referred to as the First War of Independence, marked a turning point in the development of Indian 

nationalism. The employment of the new Enfield rifle, which necessitated biting off cartridges said to be smeared with cow and pig fat, insulting 

both Hindu and Muslim sepoys, was one of the several causes hat contributed to the broad insurrection against British authority. The INC’s 

call for “Swaraj” became the movement’s catchphrase. In her book “Gandhi: Prisoner of Hope”, historian Judith Brown describes how the INC 

developed into a mass based political organization that brought together individuals from all backgrounds in their desire for freedom.5 

Therefore, the history of Indian nationalism is a tribute to the tenacity and will of a multicultural and dynamic country that struggled to 

overcome centuries of foreign control in order to achieve the ideal of self-determination and independence.  

Muslim Separatism 

A complicated historical process based in the political, social, and religious aspects of the Indian subcontinent has led to the rise of Muslim 

separatism in It is possible to trace the earliest origins of Muslim identity to the time when Islam ruled India, particularly during the Mughal 

Empire. Muslims and Hindus coexisted at this time, yet their respective religious and cultural identities persisted. In his work “The Rise of 

Islam and The Bengal Frontier, 1204-1760”, historian Richard Eaton analyses the relationships and cohabitation of Hindus and Muslims 

throughout the Mughal Empire6. The basis for a diverse culture was formed during this time, although religious conflicts persisted. According 

to historian Rajmohan Gandhi, in his work “Understanding the Muslim Mind”, the suppression of the 1857 revolt by the British was brutal and 

led to deep-seated grievances among both communities7. This was a time when Muslims and Hindus began to develop a shared sense of 

resistance against foreign rule. The socio-religious reforms played an important role in development of Muslim Separatism. Sir Syed Ahmed 

Khan, who established the Aligarh Movement and the Aligarh Muslim University, was a major player in the period’s effort to advance Muslim 

identity. Sir Syed promoted contemporary education among Muslims because he thought it would benefit them in a world that was changing 

quickly. His initiatives, which are described in the book “Sir Syed Ahmed Khan: A Visionary Leader” by Ather Farouqui, had a significant 

role in influencing Muslims in India’s intellectual and educational environment.8 In conclusion, Muslim Separatism in India began to take 

shape as a result of a complex combination of historical, social, and political reasons. Resentments against British colonial authority, the impact 

of the Khilafat Movement, and the goals of leaders like Jinnah all had an impact on it. An important turning point in the history of the Indian 

subcontinent, Pakistan’s establishment has far-reaching effects. 

 

 

 

 

 

 

 

                                                           
3 Thapar, Romila.” Cultural Pasts”. Oxford UP, USA, 2003. 

4 Basham, Arthur Llewellyn. “The Wonder That Was India”. 2004. 

5 Brown, Judith Margaret. Gandhi. Yale UP, 1991. 

6 Eaton, Richard M. “The Rise of Islam and the Bengal Frontier”, 1204-1760. Univ of California Press, 1996. 

7 Gandhi, Rajmohan. “Understanding the Muslim Mind”. Penguin Books India, 2000. 

 
8 Farouqui, Ather.”Sir Syed Ahmed Khan: A Visionary Leader”.Rupa Publications, 2014. 
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CHAPTER 2 

DIFFERENT VISIONS OF NATIONHOOD 

 

2.1. GANDHI’S VISION OF A UNIFIED, INCLUSIVE INDIA 

 

Gandhi’s goals included achieving social justice and helping the disadvantaged. He exhibited his dedication to a more equal and inclusive 

society by his advocacy for social reforms including the abolition of untouchability and the empowerment of the Dalits (formerly known as 

the “untouchables”). Gandhi wrote in his autobiography, “The Story of My Experiments with Truth”, about his battles against untouchability.9 

Another part of Gandhi’s vision was the idea of “swadeshi” (self-sufficiency). He promoted regional production and consumption to ensure 

that the general public would profit from economic activities. In his book “Hind Swaraj”, Gandhi analysed the concept of swadeshi and how 

it may help build an open and inclusive India. Gandhi’s visioned that conflicts could be resolved through dialogues and reconciliation. In his 

various writings, one of which is “Constructive Programme: Its Meaning and Place”, he highlighted the importance of dialogue and negotiation 

in resolving disputes and creating an atmosphere of inclusivity.10Gandhi had a significant and long-lasting influence on the country with his 

goal of a united, inclusive India. In India’s fight for freedom, his principles and methods were crucial. Gandhi had an impact on politicians like 

J.L Nehru and Sardar Vallabhai Patel, who were instrumental in forming post-independence India, with their dedication to non-violence and 

inclusion. Ramachandra Guha, a historian, writes on Gandhi’s views enduring impact on Indian politics and culture in her book “Gandhi: The 

Years That Changed the World”. Leaders and activists working for social justice, intercommunal peace, and a more inclusive India continue to 

find Gandhi’s vision to be inspiring.11 

2.1.1. CONCEPTS OF NON-VIOLENCE, CIVIL DISOBEDEINCE AND COMMUNAL HARMONY 

 

Non-Violence 

Gandhi’s non-violence doctrine, or “ahimsa”, served as the foundation for his goal of creating a one India. He thought that the most effective 

means for oppressed people to bring about social and political change was via non-violence. Gandhi outlined the tenets of satyagraha in his 

book “Non-Violent Resistance (Satyagraha)”, which merged the ideas of “satya” (truth) and “agraha”(holding steadfastly). This method 

focused on developing empathy, finding the truth without resorting to violence, and peacefully opposing injustice.12 For Gandhi, nonviolence 

is the greatest force at the disposal of mankind. It is mightier than any weapon of mass destruction. It is superior to brute force. It is a living 

force of power and no one has been or will ever be able to measure its limits or it's extend. Gandhi's nonviolence is the search for truth. Truth 

is the most fundamental aspect in Gandhi's Philosophy of nonviolence. His whole life has been "experiments of truth". It was in this course of 

his pursuit of truth that Gandhi discovered nonviolence, which he further explained in his Autobiography thus "Ahimsa is the basis of the 

search for truth. 13 

Civil Disobedience 

Throughout history, Civil Disobedience has had a profound impact on society, influencing political change, and promoting justice. It is a potent 

and transformation idea. In order to confront what they see as injustices or oppressive regimes, people or organizations may purposefully 

disobey the law or refuse to comply with specific government policies, regulations, or institutions. The idea of Civil Disobedience is guided 

by non-violence. It throws emphasis on peaceful resistance and the rejection of any kind of violence. The modern concept of Civil Disoedience 

gained significant traction in 19th century with the writings of Henrey David Thoreau and his essay “Civil Disobedience”. Thoreau’s work laid 

the groundwork for civil disobedience as a form of protest against unjust governments.14 

Communal Harmony 

                                                           

9 Gandhi, Mohandas Karamchand. “The Story of My Experiments with Truth: An Autobiography”. Om Books International, 2009. 

10 Gandhi, Mahatma. “Constructive Programme.” 1961. 

11 Guha, Ramachandra. “Gandhi: The Years That Changed the World, 1914-1948”. Vintage, 2019. 

12 Gandhi, M. K. “Non-Violent Resistance”. Courier Corporation, 2012. 

13 Gandhi’s Philosophy of Non-violence | Africa Needs Gandhi. 

www.mkgandhi.org/africaneedsgandhi/gandhis_philosophy_of_nonviolence.php#:~:text=Gandhi%20understood%20nonviolence%20from%

20its,violence%2C%20and%20no%20passive%20violence. 

 

 
14 Dooley, Patrick K. “‘THOREAU ON CIVIL DISOBEDIENCE: FROM PACIFICISM TO VIOLENCE.’” Journal of Thought, vol. 13, no. 

3, 1978, pp. 180–87. JSTOR, http://www.jstor.org/stable/42588709. Accessed 19 Oct. 2023. 
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One of the most important and enduring aspects of Mahatma Gandhi's life and thought was his dedication to communal [peace. He promoted 

the notion that people of many religious backgrounds should coexist in harmony, peace, and respect throughout his activity. Gandhi's strong 

religious and moral convictions, which were the foundation of his vision of community peace, greatly influenced how he approached social 

and political challenges. Gandhi supported the idea that all religions are fundamentally equal. He considered the many religions to be 

complimentary routes to the god and the truth. He highlighted the value of respecting and comprehending the beliefs and customs of others in 

his message of communal peace. According to him, "I am a Hindu and a Muslim and a Christian and a Jew, and so are all of you."15 Gandhi's 

ideology was centred on ahimsa, or nonviolence. He thought that hatred and violence could never produce real peace. His teachings placed a 

strong emphasis on the need for peaceful, heart-centred resistance to injustice and prejudice. Instead, then trying to beat opponents, this strategy 

tried to win them over. Gandhi's devotion to communal harmony went beyond words; he lived by these ideas every day. His vision of an 

inclusive and harmonious society was a driving force behind his efforts in the Indian independence movement, as he believed that freedom 

should be realized without religious divisions. 

 

Gandhi's lessons on community harmony are still applicable today. They provide an important viewpoint on how varied cultures can coexist 

peacefully, respect one another's differences, and work toward a more just and inclusive society. His legacy is an encouragement to those who 

work to bridge religious gaps and foster understanding among people of diverse religious backgrounds.  

2.2. JINNAH’S VISION OF A SEPARATE MUSLIM-MAJORITY STATE 

 

Muhammad Ali Jinnah, often known as the Quaid-e-Azam (Great Leader), was a key player in the Indian independence movement who was 

instrumental in the formation of Pakistan. The concept of a separate Muslim-majority state was central to Jinnah's vision. One of the pillars of 

Jinnah’s vision is the Lahore Resolution, which was adopted on March 23, 1940. It advocated for the establishment of “independent states” 

for Muslims in areas where they were in majority. This resolution commonly known as Pakistan Resolution, represented a significant 

divergence from Jinnah’s previous position of seeking safeguards for Muslims inside a unified India. The core tenet of Jinnah's vision was the 

Two-Nation Theory, which held that Hindus and Muslims were distinct countries with their own cultures, customs, and identities.16 This thesis 

served as the foundation for his case for a distinct Muslim-majority state.  

2.2.1. EMPHASIS ON SAFEGUARDING MUSLIM RIGHTS AND IDENTITY 

 

Jinnah was a fervent supporter of Muslim minority rights in British India. During his early political career, he worked to obtain safeguards for 

Muslims within a unified India. He realized the significance of ensuring that the interests and rights of Muslims were not overshadowed by a 

Hindu-majority administration. Jinnah was instrumental in negotiating the Lucknow Pact17 between the Indian National Congress and the All-

India Muslim League. This contract sought political concessions for Muslims within an undivided India, and it marked the beginning of Jinnah's 

active participation in the League. On behalf of the Muslim League, Jinnah issued the Fourteen Points, a collection of political demands. 

Guarantees for Muslim representation, religious and cultural freedom, and minority rights within a united India were among the points raised. 

Jinnah was a staunch supporter of separate Muslim electorates. This gave Muslims the ability to vote for their own MPs, providing proper 

political representation. Separate electorates were established to protect Muslim interests and identity in the political realm. Therefore, the 

importance Muhammad Ali Jinnah placed on protecting Muslim rights and identity was a motivating force in his political career and the 

founding of Pakistan. 

 

 

CHAPTER 3 

CONFLICTING APPROACHES TOWARDS RELIGIOUS IDENTITY 

 

3.1. GANDHI’S SYNCRETIC APPROACH TO RELIGIOUS IDENTITY 

 

Gandhi’s belief in the basic oneness of all religions motivated his life’s work and religious harmony campaign. His theological ideas were 

impacted by significant sources such as the Bhagvad Gita, the Quran, the Bible, and Jain teachings. In his understanding of these writings, he 

stressed shared ethical values such as non-violence (ahimsa), truth (satya), and love (agape) as unifying factors that transcended sectarianism. 

Gandhi's involvement with numerous theological ideologies, as well as his synthesis of their teachings, were critical in his efforts to unite a 

profoundly divided India throughout its war for independence. He considered religious unity to be a realistic need for creating a free and self-

sufficient India. His approach was not limited to theoretical principles; it was evident in his daily activities, such as ecumenical prayer sessions 

                                                           

15 Singh, Ajai R. “Gandhi on Religion, Faith and Conversion: Secular Blueprint Relevant Today.” PubMed Central (PMC), 1 Oct. 2004, 

www.ncbi.nlm.nih.gov/pmc/articles/PMC3400300. 

16 Uppal, Shveta, and National Council Of Educational Research And Training. “Politics in India Since Independence.” 2007. 
17 Wilkinson, Steven Ian. “India, Consociational Theory, and Ethnic Violence.” Asian Survey, vol. 40, no. 5, 2000, pp. 767–91. JSTOR, 

https://doi.org/10.2307/3021176. Accessed 19 Oct. 2023. 
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and fasts. Gandhi's discussions with religious leaders of other faiths were essential in building interfaith understanding and cooperation. One 

significant example was his partnership with Maulana Shaukat Ali, a famous Muslim leader, during the Khilafat Movement, which brought 

Hindus and Muslims together for a common goal. 

 

3.1.1 INTEGRATION OF RELIGIOUS PRINCIPLES INTO THE STRUGGLE FOR INDEPENDENCE 

 

Early Spiritual Awakening of Gandhi 

When Gandhi first came into contact with the Bible and the teachings of Jesus Christ while he was living in South Africa, his spiritual 

awakening began. This encounter with Christianity, especially the Sermon on the Mount, which emphasized non-violence, love for one’s 

enemies, and the pursuit of truth, had a profound effect on him. Jesus, in his eyes, represented moral principles that cut across al religions. 

Gandhi’s exposure to other world religions like Islam and Jainism while he was in South Africa also broadened his perspective on religion. 

Since he observed tat compassion, non-violence, and truth were present in all of these ideas were not specific to any one religion but rather 

reflected universal ethical truths. 

Therefore, Gandhi’s syncretic strategy was influenced by his faith in Jainism, which promotes truth and non-violence. He incorporated 

principles like ahimsa, satya, and self-discipline from other world religions, such as, Buddhism, Sikhism, and Judaism, emphasizing their 

universality and compassion. 

3.2. JINNAH’S EMPHASIS ON A DISTINCT MUSLIM IDENTITY 

  

In India where Hindus predominate, Jinnah tirelessly fought for the political and social rights of Muslims. He argued that Muslim communities 

needed protections in order to advance their interests and prevent social, political, and economic exclusion. Jinnah believed that Muslims on 

the Indian subcontinent was distinct from the Hindu majority because of their particular history, culture, and set of religious beliefs. He made 

the case that this unique identity called for separate political rights and representation. In British India, Muslims were a minority, and Jinnah 

recognized the need to defend their rights and interests. He thought that a separate country with a majority of Muslims would offer a secure 

and just political environment for Muslims. The Two-Nation Theory, promoted by Jinnah, claimed that Muslims and Hindus were two distinct 

nations with separate identities. He argued that Muslims ought to have their own country so that the Hindu majority wouldn't dominate their 

political and economic interests. The two-nation theory promoted by Jinnah, claimed that Muslims and Hindus were two distinct nations with 

separate identities. In order to prevent the Hindu majority from dominating their political and economic interests, he argued that Muslims 

should have their own country. Therefore, ultimately most of the religious, socio-economic, political aspects highlighted Jinnah’s emphasis on 

distinct Muslim identity. 

CHAPTER 4 

FAILED ATTEMPTS AT CONSENSUS BUILDING 

 

4.1. THE SHIMLA CONFERENCE OF 1945 

 

An important diplomatic meeting where Indian leaders attempted to negotiate their nation's political future with the British colonial authorities 

took place at the Shimla Conference in 1945. The conference, which was held in the charming hill town of Shimla from June 25 to July 14, 

1945, sought to address the post-World War II political landscape and lay the foundation for India's eventual independence. Key participants 

included notable individuals like Jawaharlal Nehru, Mohammed Ali Jinnah, and Lord Wavell. However, no agreement could be reached as a 

result of fundamental disagreements between the Muslim League and the Indian National Congress over matters like power-sharing and the 

establishment of Pakistan. The partition of India and Pakistan in 1947, a pivotal moment in the history of the Indian subcontinent, was ultimately 

caused by this lack of progress.18 

4.1.1. GANDHI-JINNAH DISCUSSIONS AND NEGOTIATIONS 

 

The main topics of discussion between Gandhi and Jinnah during their multiple rounds of conversation were power-sharing and the Muslim 

League's demand for Pakistan to be recognized as a separate country. Although their discussions were not recorded in detail, a major point of 

contention was Gandhi's opposition to the Muslim League's demand for separate electorates for Muslims. The demand for a separate state for 

Muslims and Jinnah's vision for Pakistan also posed a significant obstacle to reaching an agreement. Gandhi and Jinnah were unable to reach 

a final agreement at the Shimla Conference, despite Lord Wavell, the Viceroy of India, trying to mediate and find a resolution. This failure 

exposed the stark differences between the Muslim League, under Jinnah, and the Indian National Congress, under Gandhi and Jawaharlal 

Nehru. It's common to view the Shimla Conference as a kind of warm-up for the more important negotiations that took place in the years 

preceding India's independence in 1947. It ultimately failed to close the divide between the Congress and the Muslim League, paving the way 

for the 1947 creation of Pakistan and the subsequent partition of India. 

 

                                                           
18 Brown, J. M. (1994). Modern India: The Origins of an Asian Democracy. Oxford University Press. 
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4.1.2 DIFFERENCES IN POWER SHARING AND REPRESENTATION 

 

When it came to representation and power-sharing in the context of British India's struggle for independence and the formulation of its future 

governance, Mahatma Gandhi and Muhammad Ali Jinnah held opposing viewpoints. The All-India Muslim League, led by Jinnah, and the 

Indian National Congress, led by Gandhi, were at odds over these issues. 

Power Sharing19 

Regardless of their religious or ethnic backgrounds, Gandhi believed that power should be shared among all communities in united and 

inclusive India. He advocated for an integrated. India, where Muslims, Hindus, and other groups would coexist and participate in the same 

political system.  

On the other hand, Jinnah pushed more and more for Pakistan to be a separate Muslim state. He argued that in order to defend their rights and 

interests, Muslims in India needed their own political organization. Jinnah essentially demanded a separate power-sharing agreement with a 

distinct Muslim majority state in his demand for Pakistan. 

Representation 

Gandhi supported a system of joint electorates, in which all communities cast their ballots jointly and without regard to their affiliation. He 

thought that doing this would foster harmony and foster intercommunal understanding and cooperation. Gandhi opposed the creation of distinct 

electorates for any racial or ethnic group. 

Muslim voters would choose their Muslim representatives separately from those of other communities because Jinnah insisted on separate 

electorates for Muslims. This caused racial tensions but would guarantee Muslims a bigger voice in political decisions. 

According to Roderick Matthews “There are two different distinct types of political leaders: those that acquire a position by outlining a vision, 

which attract mass support, and those that acquire office and then become a mouthpiece for sectional interest. Gandhi was of the first type, 

bringing something distinct and original into Indian Politics as if from nowhere. Jinnah was of the second type, emerging out of the Muslim 

community as the one man who could speak for them at a national level.”20 

These opposing viewpoints ultimately had a significant impact on the partition of India in 1947, which resulted in the formation of Pakistan 

and India as two separate countries with different political systems and power-sharing arrangements.  

 

4.2. THE CABINET MISSION PLAN OF 1946 

The Cabinet Mission Plan was a statement made by the Cabinet Mission and the Viceroy, Lord Wavell, on May 16, 1946, that contained 

proposals regarding the constitutional future of India in the wake of Indian political parties and representatives not coming to an agreement. 

The members of the Cabinet Mission were: Lord Penthick-Lawrence, Secretary of State for India, Sir Stafford Cripps, President of the Board 

of Trade, and A.V Alexander, First Lord of Admiralty.21 The Cabinet Mission was dispatched to India in March 1946 to bring about the creation 

of the Constituent Assembly that would draft India's Constitution, as stated in September 1945 by the newly elected Labour government in 

Britain. The two major political parties, the Indian National Congress and the Muslim League, had fundamental disagreements about India's 

future, which presented a significant challenge for the mission. The Congress wanted a united India, whereas the Muslim League wanted the 

Muslim-majority provinces of India to form a separate sovereign state of Pakistan. At the Shimla Conference, the Mission made an effort to 

bring the Muslim League and the Congress to an understanding. When this didn't work, the Mission released its own ideas under the name of 

the Cabinet. 

4.2.1. PROVISIONS AND INTENDED FRAMEWORK FOR COOPERATION 

 

The Plan is around nine pages long – organised around twenty-four points. While some parts of the Plan are written in explanatory prose – 

unpacking the political context, approach and rationale behind its proposals, other parts of the Plan are written in a quasi-legal style laying 

down the future steps to be taken that included the form of elections to the Constituent Assembly and its preliminary functioning. The core of 

the Plan is Point 15 which lays out the basic form of the future constitution of India.22 In order to prepare British India for independence, the 

Cabinet Mission Plan of 1946 proposed a framework for cooperation between the various stakeholders. A unified and independent India was 

the goal of the plan. Instead of dividing India into separate Muslim and Hindu states, it sought to preserve the country as a single unit. States 

                                                           
19 Puckle, Frederick. “The Gandhi-Jinnah Conversations.” Foreign Affairs, vol. 23, no. 2, 1945, pp. 318–23. JSTOR, 

https://doi.org/10.2307/20029897. Accessed 19 Oct. 2023. 

20 Tareen, Javaria. “JINNAH VS GANDHI ,the Worst Book on the Subject Written Outside South Asia.” Humphrey Fellows at Cronkite 

School of Journalism and Mass Communication - ASU, 24 Sept. 2021, cronkitehhh.jmc.asu.edu/blog/2013/12/jinnah-vs-gandhi. 

21 “Cabinet Mission Plan (Cabinet Mission, 1946) Archives - Constitution of India.” Constitution of India, 

www.constitutionofindia.net/historical-constitution/cabinet-mission-plan-cabinet-mission-1946. 

22 “Cabinet Mission Plan (Cabinet Mission, 1946) Archives - Constitution of India.” Constitution of India, 

www.constitutionofindia.net/historical-constitution/cabinet-mission-plan-cabinet-mission-1946. 
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were to be divided into three categories: states with a majority of Hindus, states wit a majority of Muslims, and states with neither decisive 

majorities nor significant minorities. To ensure the defence of the interests of various religious communities, this coalition was formed. 

According to the plan, a Constituent Assembly would be established, with representatives chosen by provincial legislatures and princely state 

leaders. The new Indian Constitution would need to be drafted by this assembly. In order to comprehend and make sense of both the historical 

context of the Indian Constitution and the country's future, academics and the general public continue to find value in the Cabinet Mission 

Plan. 

4.2.2. INCOMPATIBILITY OF GANDHI AND JINNAH’S POSITIONS 

 

Gandhi initially opposed the Cabinet Mission Plan’s suggestion to create separate electorates for various religious communities. He worried 

that this would further stoke tensions between Muslims and Hindus. He opposed the idea of categorizing provinces according to religion and 

favoured a strong, united India. He thought that while protecting the rights of the minority (Muslims), power should be concentrated in the 

hands of the majority community (Hindus). Jinnah agreed with the Cabinet Mission Plan's suggestion to divide provinces into different religious 

groups. In his view, Muslims and Hindus belonged to separate nations that could not coexist in one united India. Gandhi's idea of a united India 

was in stark contrast to Jinnah's ultimate goal, which was the creation of a separate state, Pakistan, with a Muslim majority. 

It was difficult to come to an agreement because Gandhi and Jinnah’s positions couldn’t be reconciled with the Cabinet Mission Plan. This 

disagreement over ideas such as separate electorates, provincial grouping, and the idea of India’s unity or division itself was a major factor in 

the partition of India that followed in 1947. The end result was the creation of two independent countries. India and Pakistan, realizing Jinnah’s 

dream of a distinct Muslim state. 

4.3. IMPACT OF FAILED CONSENSUS-BUILDING ON THE PARTITION DECISION 

 

The intensification of religious tensions between Hindus and Muslims was one of the most significant effects of the failed consensus-building 

process. An increasingly hostile environment resulted from the inability to agree on how to take into account the interests of both religious 

communities. Millions of people were killed and millions more were displaced from their homes during the communal violence that followed 

the failure to reach a consensus and the subsequent decision to partition the country, which exacerbated the scale and intensity of the violence 

by lacking a consensus on how to manage the partition. Mass population migration across recently established borders was another immediate 

repercussion of the lack of consensus. Millions of Hindus, Sikhs, and Muslims from Pakistan migrated to India, causing an unprecedented 

humanitarian crisis. The princely state of Jammu and Kashmir, with a Muslim majority but a Hindu ruler, became a major point of contention 

between India and Pakistan. the dispute over the region has resulted in multiple wars and ongoing tension between the two countries. the 

unresolved border disputes and the associated military conflicts are a testament to the lasting impact of the failure. In conclusion, the failure to 

reach a consensus had a significant and long-lasting effect on India's decision to partition. The geopolitical landscape of the region is still being 

shaped by the religious tensions, communal violence, mass migration, and border disputes that resulted from it. The failure to reconcile the 

divergent visions of the newly independent nations is the root cause of the strained relations between India and Pakistan, the political legacy, 

and the economic difficulties. The division of India serves as a stark reminder of how crucial consensus-building and conflict resolution are 

during periods of major historical change. 
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CHAPTER 5 

COMMUNAL TENSIONS AND ESCALATION 

 

5.1. ESCALATION OF COMMUNAL TENSIONS AND VIOLENCE 

 

A tragic and crucial aspect of this historical event was the escalation of communal tensions and violence prior to the partition of the Indian 

subcontinent in 1947. The region's residents suffered greatly as a result of communal violence, including significant loss of life, displacement, 

and suffering. The communalization of politics and public opinion was a major initiator of intergroup conflict. Muhammad Ali Jinnah's 

leadership of the movement for a separate Muslim state fuelled concerns about the rights and status of the Hindu and Sikh communities in a 

future Pakistan that would be dominated by Muslims. The Congress-led Indian Nationalist movement, led by Mahatma Gandhi and Jawaharlal 

Nehru, also sparked concerns among Muslims about their security and rights in a largely Hindu society. The situation worsened due to 

propaganda and divisive narratives, with political and religious leaders escalating religious fervour and fear. The British government’s “divide 

and rule”23 strategy exacerbated intercommunal tensions, leaving communities to fend for themselves due to the hurried and poorly executed 

partition process. Widespread communal violence, including attacks, riots, and massacres between Hindus, Muslims, and Sikhs, broke out as 

a result of these rising tensions and the divisive atmosphere. Cities like Lahore, Amritsar, and Delhi witnessed some of the most intense and 

tragic episodes of this violence. Entire communities were uprooted, and countless lives were lost. In conclusion, the rise in racial tensions and 

violence prior to the Indian subcontinent's partition was a tragic and complicated result of deeply held differences, political motives, and 

colonial policies. It had significant and long-lasting effects on the area and serves as a stark reminder of the devastation caused by 

intercommunal strife and the significance of conflict resolution in pluralistic societies. 

5.2. PUBLIC SENTIMENT AND PERCEPTION OF GANDHI AND JINNAH’S ROLES 

Mahatma Gandhi became one of the most well-known figures in the Indian freedom struggle and is frequently referred to as the "Father of the 

Nation" in that country. His public persona was significantly influenced by his support for nonviolence, civil disobedience, and racial harmony. 

Public Perception - Hindu and Sikh Communities: Gandhi was held in high regard among Hindus and some Sikhs as a representation of 

harmony and nonviolence. People looked up to him as a leader who crossed religious lines and genuinely cared about the welfare of all 

communities. Many in these communities admired him for his efforts to advance intercommunal harmony and his capacity to organize people 

through nonviolent protests. 

 

Public Perception - Muslim Communities: Although many Muslims respected Gandhi's moral integrity and dedication to non-violence, there 

was scepticism due to his alleged biases and concessions to Hindu interests in some negotiations with Muslim leaders, such as the Lucknow 

Pact. Gandhi's vision of a united India did not, in the opinion of some Muslim leaders, adequately address their concerns, which led to questions 

about his ability to safeguard Muslim interests. 

 Because of his unwavering dedication to securing a separate Muslim state, Jinnah was revered as the Quaid-e-Azam, or Great Leader, among 

Muslims, particularly those in Muslim-majority areas. His participation in the Lahore Resolution in 1940 solidified his reputation as a voice 

of Muslim secession. He was seen as the defender of Muslim rights and interest.  

Public Perception – Hindu and Sikh Communities: Jinnah was frequently viewed in Hindu and Sikh communities as the instigator of division 

and intercommunal strife. His demand for Pakistan was met with opposition, and many people thought it would cause India to break up. Some 

believed Jinnah to be an impediment to the subcontinent’s unification. 

These opposing perspectives of Gandhi and Jinnah were a reflection of the intense divisions and polarization of the various communities at the 

time. 

CHAPTER 6 

CONCLUSION 

 

6.1. REITERATION OF THE ROLE OF THE GANDHI-JINNAH IEDOLOGICAL CLASH IN PARTITION 

 

The conflict between Muhammad Ali Jinnah and Mahatma Gandhi’s ideologies was crucial in causing the partition of the Indian subcontinent 

in 1947. Their divergent goals and tactics served as a symbol for the historical rifts and conflicting narratives. Understanding the historical 

complexities and long-lasting effects of this pivotal period in South Asian history requires a reiteration of the significance of this ideological 

conflict in the context of the partition.  

In conclusion, the ideological conflict between Gandhi and Jinnah was a turning point in the events leading up to the division of the Indian 

subcontinent. Their divergent ideologies, worldviews, and methods not only altered the course of history but also continue to influence South 

                                                           
23 Christopher, A. J. “‘Divide and Rule’: The Impress of British Separation Policies.” Area, vol. 20, no. 3, 1988, pp. 233–40. JSTOR, 

http://www.jstor.org/stable/20002624. Accessed 19 Oct. 2023. 
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Asia's sociopolitical and geopolitical environment. For one to fully appreciate the historical, cultural, and political nuances of this crucial era 

in the history of the subcontinent, one must have a thorough understanding of the complexities and long-lasting effects of this ideological 

conflict. The legacy of the partition as well as the guidance it provides for fostering national unity and intergroup harmony are still up for 

discussion. It emphasizes how crucial it is to promote intercommunity cooperation and understanding in order to guarantee a peaceful and 

harmonious future in a diverse and multicultural society. 

6.2. REFLECTION ON THE LASTING IMPACT AND LESSONS OF THIS HISTORICAL EPISODE 

 

The partition of Indian subcontinent in 1947 and the clash between Gandhi and Jinnah’s ideologies have left a profound and lasting impact. 

There were several impacts as well as lessons. The partition consolidated communal identities and divisions, with religious affiliation emerging 

as a key indicator of social standing. This legacy has persisted, frequently leading to tensions and conflicts within communities. The key 

takeaway from this is the necessity of fostering inclusive national identities that cross religious boundaries in order to create a society that is 

diverse and harmonious. Gandhi’s and Jinnah’s visions were unable to be reconciled, which resulted in severe communal polarization and 

violence. This emphasizes how crucial consensus-building, negotiating, and dialogue are in multiethnic societies to avoid political conflict. 

Both Gandhi and Jinnah were legendary figures with unique leadership philosophies. Their contributions to partition demonstrate the enormous 

responsibility and influence of leadership at pivotal points in history. It highlights the significance of moral and imaginative leadership that 

laces the well-being and cohesion of the populace first. 

In conclusion, the consequences of racial divisions and the value of promoting harmony, inclusivity, and peaceful conflict resolution in diverse 

societies are poignantly underscored by the long-lasting effects and the lessons of the partition of the Indian subcontinent. These lesson are 

important for the subcontinent as well as the rest of the world, which face similar problems with diversity, identity, and peaceful co-existence. 
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