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Assam has a rich history with the period between thirteenth and sixteenth century being one of the most important
in terms of development and emergence of tribal political formations. The Ahoms, Koch, Kachari, Chutiyas,
Khasis are some of the tribes who materialized their rudimentary sate formation in the 15" century. The Ahoms
came out as the eminent and growing powers who absorbing and annexing the pre-existing tribal powers of the
time. The Ahoms were a branch of the Shan race that crossed the Patkai range to the south-east of Assam in the
early years of the thirteenth century AD under the leadership of Sukapha, who was compelled to leave his
ancestral kingdom of Nara as he had no prospect of sovereignty there. With his devoted followers and with an
objective to establish a territory, plundering and raiding several naga villages on his way, Sukapha reached
Assam in 1228 AD and gradually established a kingdom in the eastern part of the Brahmaputra valley which
covered some portions of the present day Dibrugarh and Sivasagar districts of Assam. With increasing numerical
strength by incorporating non Ahoms into their fold, the Ahoms began consolidating their power and started
adjusting with the neighbouring principalities. They fought countless wars with the neighbouring states as well as
the outside forces and still managed to keep their kingdom intact but in the 18" century their kingdom was
shaken when the Britishers came to Assam. With the coming of the British to Assam the royal lineage started to
fade by the end of the 17" century AD and completely came to an end by the 19" century AD. Even though the
royalty reached its climax, yet this community managed to continue and mass number of people from the Ahom
community along with other people participated in the movement against the British. As of now, the modern
Ahom people are an amalgamation of the original Tai people and the local people and their cultures they

absorbed in Assam. They are presently scattered in several districts like Sivasagar, Charaideo, Jorhat, Dibrugarh
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etc. Such a stable government demands a closest enquiry as to the character of administrative machinery, their
geography, their origin and the legends associated with it, their excellences and the factors contributing to this
stability. In this view, the present article will focus on the origin myths and legends, the Ahom state formation

process, its administration and expansion.
Geographical Location:

The Ahoms in the initial stage of their rule had their territory extended around the Dibrugarh and Sivasagar
districts. Sukapha continued his journey down the Brahmaputra till he reached the mouth of Dikhou as he found
parts of modern Dibrugarh to be unsuitable to rule because of floods. He ultimately settled in parts of modern
day Charaideo district. In 1253, Simaluguri was abandoned in favour of Charaideo where a city was built amid

general rejoicings.

! So, Sukapha’s territory most probably consisted of the areas of present day Dibrugarh and Sivasagar districts of
Assam with the Buridihing, disang and dikhow, the three tributaries of the Brahmaputra with the Naga Patkai
hills at the background in the initial stage of state building process. The successors after Sukapha made certain
expeditions but in vain as no significant change can be seen in their geographical tract or territorial expansion

were made till the reign of Suhungmung (the Dihingia Raja).

Suhungmung’s reign saw a marked expansion of the Ahom territories and he made Bakata on the Dihing his
capital. He occupied the Habung country and possessed the Mungkhrang and Namdang from the Chutiyas. After
much resistance he was eventually successful in occupying the whole of Chutiya kingdom. The whole of Chutiya
kingdom was now annexed, and new officer of the state, known as the Sadiya Khowa Gohain, was appointed to
administer it.2 He extended over the region east of the rivers Subansiri and disang.® He occupied the not only the
dhansiri valley from the Kacharis but also the whole of Kachari possessions in the north of the Kallang river in
Nowgong. The Ahom chronicles mention that he defeated the Kacharis and extended his territory upto the
Kalang River.* Basically, Suhungmung’s territory expanded towards the east as well as west banks of the

Brahmaputra. Another significant change in territory can be seen during the reign of Pratap Singha who tried to
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consolidate his rule by moving the Bhuyans from the north to the south bank of the Brahmaputra. Similarly,
during the reign of Rudra Singha the Kachari and Jayantia kingdoms had been annexed to the Ahom dominions.
Thus, the Ahom dynasty established their supremacy and sovereignty in the entire north east including almost all

the neighbouring states of the period.

Legends and myths associated with the Ahoms:

Origins of certain cultures are a mystery to the people of the present due to lack of sources and so they are often
generally stated as myths and legends. The Theory of Divine Origin of State and Divine Right Theory are
perhaps the oldest theories regarding the origin of state. And it was not peculiar to Asiatic Societies.® In feudal
formations of Europe too Kingship has an ideological foundation. In medieval social systems, a monarch's
dynastic succession was justified by his birth genealogy. In medieval Assam, the Ahom Kings were believed to
have possessed divine status and whose functions were theorized to be ordained by the divinity. Among the
divine traits of the monarch was the theory that the Ahom kings had divine origin and that they descended from a
divine lineage. The theory was evolved by the monarch itself. The origin of the Ahoms is mysterious but the
accounts that the Buranji provide produces a legendary account of the origin of the Ahoms. The Ahoms have
their share of mythology and folklore relating to the origin of the rulers and hence leading to the development of

their kingdom in Assam.

The ideology of kingship is a concept that explains the status, power and functions of the king. The monarch in
this ideology was given divine status. The kings were considered as celestial or of divine origin and his functions
were viewed as being sacred as approved by a divine deity or god. There developed a concept of fetishism of the
monarch. The theory of divine origin of state and divine right theory are the oldest theories regarding the origin
of the state. The divine origin theory is the theory mostly followed by the early Ahom rulers. The discussion that

follows also demonstrates how several versions of the same myth involving the genesis of Ahoms are put forth.
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Creation of the World

The Ahoms apart from divinity of the rulers have maintained their divinity through their creation myths. This
myth states that in the beginning there were no men and gods and the world was void, surrounded only by water.
There was no air, no animals, no land, no sun, no moon and no stars. There was neither earth nor heaven. There
was only the great god. One day god opened his eyes and could not see anything attractive. So he created a deity
known as Hkun-Theu- Hkam, from his breast. A lotus plant with flower was formed from Hkun-theu-hkam’s
navel. Then a crab was created followed by a tortoise and a large serpent which encircled the tortoise. The
serpent had eight hoods which he spreads to eight directions. Passing quickly from one to the other like a woman
working a loom, they wove a web shaped like a golden throne, which became heaven.® Then he made a white
elephant with long tusks. Two other mountains were created in the north and south respectively. Then pillars
were placed on the top of the mountains and a rope was made which was bound fast to the pillars. Then pair of
large gold tinted spiders was created and as they floated in the sky, let fall their excrement, out of which the earth

arose.’

Pha made a female version of Himself as he was growing lonely. She eventually laid four eggs, which ultimately
grew into four sons. The oldest son, Phasang din Khunnyeu, was elevated to the position of king of earth. The
second son, Sengchaphaphakam, was made the ruler of eight lakh serpents, while the third son, Shengkhampha,
was made the ruler of numerous types of thorns. Ngingaokham (Phu- Ra), Pha's youngest son, was given the task
of producing new works. Phu- Ra worship with great illumination is in vogue to - day among the Ahoms. The
oldest son unintentionally disobeyed his father, and as a result, he had to die and transform into a spirit. His son,
who succeeded him as King of earth, also died and became a ghar deuti or a spirit that looks after the well being
of a household.®2 However, Pha witnessed the world's dysfunction from heaven and concluded that it was caused
by a dearth of wise men. To combat this, he produced a number of wise men, who were entrusted with
overseeing various regions of the world. 1 shall not trace the knotty relationships which further ensued through
the course of centuries, but know you this, my people, that ultimately were born Khunlung, and Khunlai, who

descended from Heaven to become progenitors of the Ahom race. °
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Myths of Ahom Origin Interpreted in Buranijis

Every narrative combines two dimensions in various proportions, one chronological and the other non-
chronological. The first maybe called the episodic dimension, which characterizes the story made out of events.
The second is the configurational dimension, according to which the plot construes significant wholes out of
scattered events.'® Due to the fact that the occurrence contributes in the creation of plots, it might be considered
historical. Therefore, reading about such occurrences helps us comprehend the past. Buranji is a historical
interpretation as a result. In addition to providing a window into pre-colonial Assam, these Buranjis have also
aided contemporary historians in creating an accurate portrait of Northeast India in general and Assam in
particular. G. A. Grierson, while attributing the greatness of the Assamese language to its ‘national literature’ and
the Buranjis, said, that the Assamese are justly proud of their national literature. In no department have the
Assamese been more successful than in branch of study in which India, as a rule, is curiously deficient.!! The
Buranjis provides us with narratives which manifests that the king is of heavenly descent. Not only was the king
a descendant of Indra but a consecrated king attained the very essence of Indra. 12 His divine origin did not make
the Ahom king irresponsible. It did not give him 'the right divine to rule wrong.' As in ancient India'?, it was only
the righteous king who was regarded as divine. The following are several interpretations of some myths and
legends about the origin of the Ahom race as told in various Buranjis and other secondary sources which

exemplifies their divinity and superhuman abilities.

There are some stories regarding the origin of the Ahoms from Indra’s clan in the Assam Buranji'* which asserts
that once Indra, the king of the gods, and his wife Sachi, who was filled with voyeurism, were playing around
Bihagrahi Mountain at the time. In the caves of this mountain, the sage Bashistha resided. He was furious to
observe Indra engaging in intimate activity in his yard while on his way to take a bath. The sage left that location
and travelled to Nilachal, which is located in the northeastern corner of Ratna Pith, where he cursed Indra to
become a low caste man who would fall in love with a low caste woman. Indra instantaneously changed into a
demon-sized dumb and deaf guy. Sachi and her friends went for paradise after being grieved by this turn of

events. At this time, Indra met a beautiful woman from a low caste who lived in the highlands while she was
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travelling. Indra was immediately released from the curse after intimately engaging with the woman. Indra
departed for heaven while the woman went back to her home after telling her that she would give birth to a boy
who would grow up to be a king. The gods played various musical instruments in the sky when it was time for
that woman to give birth to Indra's son. The gandharbas®® sung and the apeswaras'® danced. The water bodies
and lakes became pure, and excitement swept the entire earth. When this young boy grew up, Indra appeared
and presented him with a deity named Somdeo, a sword called a hengdang?’, a pair of musical instruments called
a dhak, and two pairs of cocks called Kaicheng while also revealing to him the special characteristics of each of
these objects used for demonic worship. Khenkham overthrew the kings up to Swarnadi after becoming
extremely powerful under the authority of these divine objects. Previously, the Khuntun dynasty's rulers held the
authority to worship these divine objects, and they did so with the assistance of divine priests. Laokhree and
Pujakaji, the two sons of the divine priest, were introduced and asked to be employed in certain jobs. Later, at

some point, Indra arrived and appointed King Khuntunkhun's son as a minister.

From this we can see that by linking the lineage of the rulers to Indra, the narrative elevates the status of Ahom
dynasty beyond ordinary human society and places it within a scared framework. The presence of divine objects
like hengdang, somdeo etc further supports the idea that authority is elevated through sacred symbols and
religious practices. This myth proposes that it is not merely a story of origin but a constructed narrative that
combines divinity, social assimilation and ritual power to justify and strengthen the political and cultural position
of the Ahom rulers. Khunlung and Khunlai were sons of Khenkham.'® One account which associates Khunlung
and Khunlai with divinely origin is present in the Assam Buranji'®. It states that in the remote past, while many
kings from other dynasties, including the moon and sun dynasties, had governed on earth, none of Indra's sons
had ever done so, despite the fact that he himself was king among the gods and thus Indra invoked the goddess
Jachingpha?®. So he made the decision to send his sons to rule on Earth. With this in mind, Indra asked Laukhe?*
to build an apparatus for royal worship. Indra then requested that Biswakarma build an apparatus he called

Somdeo. Lungchainet?? was then dispatched by Indra to call his son Khenkham. Khenkham turned down the offer
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to go to Earth and rule there. He was prepared to send his sons Khunlung and Khunlai,? though. Khunlung was

made king by Indra because he was the eldest of the two, and Khunlai was kept as the prince.

After instructing them on the necessary rules and regulations and providing them with the appropriate
supervision, Indra appointed the sons of Khuntung and Khunban, the sons of the moon and the sun, as ministers.

Indra also dispatched the son of Pujakaji and Laukhi a descendant of the divine scholar Brihaspati, with them.

This myth of Khunlung and Khunlai was strategically shaped to strengthen social structure and political stability
by inserting the ruling class within a sacred and supernatural genealogy. This myth also implies that in order to
justify their positions among the common people, not only the kings but also the ministers were ascribed
heavenly origin. This matches the wider trends in oral traditions that mythology serves to justify power, maintain

hierarchy and connect the natural, divine and human worlds into one.

Sir Edward Gait in his book ‘A History of Assam’ mentions that there are two versions of mythological origin of
the Ahoms put forwarded by the Deodhais and the Brahmanas. The following provides a basic idea of the
Deodhais’ myth and the Brahman legend as well as some other version of the origin myths of the Ahoms. This
narrative can be classified as a myth but it also contains elements that later functions as dynastic legend.
Although the story has a mythological structure, it later connects to the historical figure Sukapha, who founded
the Ahom dynasty in 1228 C.E. By tracing his lineage back to Khunlai, the narrative serves as a dynastic legend

that legitimizes the royal authority.

. Khunlung and Khunlai, the two grandsons of
Lengdon® were chosen to descend to earth upon dismissal of their father Thenkham to leave heaven. So,
Lengdon presented them with an idol of Somdeo, a hengdang (magic sword), two drums and four cocks to tell
omens. They according descended earth by means of a ladder supposedly iron or gold in 568 AD, to rule the
people on earth. On arrival it was found that, in the hurry of departure, the cocks and other gifts had been left
behind. One lango went back to fetch them and was given as his kingdom of China and also the magic

hengdang?®. Khunlung being the elder was the king and Khunlai was the chief advisor of the town that they
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created in Mungkhumungjao. Later Khunlai moved away from his brother towards the further west and founded a
kingdom in Mungkhumung. Later, he left for heaven leaving behind seven sons and king Sukapha the founder of
Ahom dynasty being born from one of Khunlai’s sons. This means that Sukapha was the grandson of Khunlai
which indicates a divine origin to the founder of the Ahom dynasty on Assam.

. The brahmanical accounts puts forward accounts which suggests divine ancestry of the Ahom kings-

One version point out that Indra had union with a low caste woman and was cursed by sage vasistha. The women
then bore the sons of Indra of which Khunlung and Khunlai were born.

Another version states that Rishi Vasistha cursed Indra or Lengdon because he caused a flood which washed
away the offerings of worship offered by Indra to him.

. Another tradition mentions that eight blood currents of the eight heavenly gods are said to have entered

the body of Ahom kings to allow them to build and rule the state.

Heaven was said to be ruled by its supreme deity, Lengdon which means the powerful one.?® Later, Lengdon was
referred to as Indra when the Brahmins arrived and the Tai faith started to amalgamate with Hinduism. To
persuade the Ahom rulers and win them over to Hinduism, the Brahmins made up a further narrative. Due to the
fact that both tales claim that the Ahom rulers were descended from divine beings, they were known as Chao
Pha?’ or Swargadeo. Over the region of Asia where the Shans and Tais are predominate, the legend of gods
descending from heaven to control the earth is prevalent. The Ahom kings were not only political rulers but also
acted as ritual mediators between the divine and earthly realms. The worship of ancestral deities such as Somdeo
and Chumpha formed an essential part of Ahom political ideology. Through these ritual practices, the kings

projected themselves as protectors of cosmic order and social harmony.?

There is another account mentioned in the Weissalisa?® which mentions about the heavenly status of the Ahoms.
It is an account of Weissali, which is known to the Tais as Mung-dun-chun-kham.* Its capital was said to be as
prosperous as heaven which was maintained as so by the heavenly king. It mentions sitting on the throne, a
kshtriya, who traced his lineage from the one reared up by a tiger3!, used to rule the country. He was obeyed by

everyone as god Sakhyamuni. The king and queen passed their days in great happiness and merriment, having
a497
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their headquarters situated at Kat-Kang®2. The Tai rulers are compared to Sip-Hu-Lanka i.e. Ravana, which is
stated as the Tai kings ruled over Weissali in a glorious manner as that of Ravana who conquered heaven and
earth. The young men and grown up girls belonging to the Hindu, Ahom and Kalita folds used to play music and
dance measures before the heavenly king and, thus, kept him in great merriment. The country was in perfect

peace and in great happiness with numerous flower gardens all around.

The account of the Weissalisa, strengthens the heavenly status of Ahom rulers by depicting their kingdom as
divine and prosperous governed by a king of celestial lineage. The incorporation of Hindu elements such as the
identification if the king with Sakhyamuni and the comparison of Tai rulers to Ravana reflects a process of
cultural assimilation, where indigenous Tai beliefs were put together with Brahmanical and broader Indian
religious traditions. So, in a nutshell it can be said that the kings had heavenly origin and their heavenly status

gave them a sense of authority among the people who witnessed them as gods or some mythical heavenly beings.
Legends relating to women in Ahom State

The portrayal of women in mythology and literature often reflects a deeper power structure of the societies that
produced them. In different culture, female figures are shaped by the expectations and limitations imposed upon
them. About the treatment of women in literature Simon de Beauvoir wrote in her book The Second Sex that,
women in mythologies are ‘the elementary silence of truth’.® She made an effort to draw attention to the fact
that female characters have not been given a voice in literature since doing so could reveal the unfavorable truth
about society. In Greek mythology, Clytemnestra, a loving and devoted mother and wife, but has a darker side as
a bitter wife seeking retribution for the loss of her daughter.3* Therefore, women are typically represented in
mythology as either strong but negative or good but timid. One may also observe how women are portrayed in

Indian legends such as the Mahabharata® and the Ramayana®®.

In contrast, women held greater positions in Ahom society, particularly among the royalties. It is seen from
figures like Joymoti, Mula Gabharu, and others who showed great bravery and zeal for their homeland and are

examples of bravery and valour. The aims and dreams of a woman to awaken a collective consciousness in
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society against oppression and dominance are explored in the oral narrative history of Joymoti. The story of
Joymoti, a female protagonist, arose from the footnotes to the different expressions of the public's imagination of
Assam. Since it lacks written documents that have been documented in prevailing literatures, this oral narrative is
frequently excluded from the wider ‘history’ constructed by western academic historians. In the chapter named
Apotheosis of Joymoti Konwari: The Making of a Myth, Mahanta mentions that the rise of the cult of Sati
Joymoti and the celebration of the event all over Assam in the early decades of the twentieth century is linked to
the spread of nationalism and its impact on the social attitudes and ideas about women and women’s place in
society in pre - independence Assam.®" It also reveals some of the social tensions prevailing in Assamese society
due to ethnic diversity and economic backwardness which had been aggravated under the British occupation.
Similarly, Mula Gabharu was an iconic figure in Assam history. Mula Gabharu's persona is physically
disappearing due to the neglect it is experiencing. She bravely fought Turbak after hearing the death of her

husband in the battlefield. She too eventually died in the battle field but her legacy lived on.

The people of Assam hold in high regard the historical personalities of Joymoti, and Mula Gabharu etc for their
heroic deeds and selflessness on behalf of their nation. Women are often shown as ideal or negative figures.
These women had strong personalities, trusted their instincts, and possessed keen intelligence. These myths are
occasionally included to promote patriotic sentiment and affection towards one's country. However, these studies
suggests that even though women in the West were sometimes were granted more authority, they were still

created and viewed as inferior to males in both East and West civilization.
Importance of myths and legends in the development of the Ahom state:

Political philosophers developed a number of theories on how communities became structured states in their
writings on the history of the state. Primary and secondary formations constitute an obstacle to the study of early
state formation. In the process of legitimization the divinity of a king of a particular kingdom is an important
element and Ahom state followed this concept all too well. The Ahoms formed their kingdom after arriving in

the north-eastern area and holding the highest position in the hierarchy of most successful kingdoms of Assam.
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The tribal myths of migration and origin reveal a fascinating portrayal of human history even though they were at
various levels of socio -economic development at the time. The Ahom power expanded as a result of

circumstances rather than deliberate action.

The legitimacy of monarchs was frequently framed throughout Mesopotamian history in terms of their proximity
to the heavenly realm, whether by divine ancestry, divine favour, superhuman size, or marriage to a goddess. In
the history of Mesopotamian ideas, royal divinity is one way of situating the king in relation to the legitimate
source of authority in the cosmos, the gods.® According to ancient Babylonian literary tablets, the king's divinity
is a reflection of the crucial function he must play to maintain an orderly universe in the face of divine
irrationality. Similarly, the divinity of the Ahom rulers was presented with reference to their excellent war skills,
the maintenance of their state affairs and other commendable possessions. The manner in which Sukapha
(founder of Ahom dynasty in Assam) established his kingdom in Charaideo exemplifies his superhuman qualities
which were different from other ordinary human being. Sukapha moved into Assam from Upper Burma via the
Patkai highlands. Sukapha was occasionally joined by a number of nobles and chieftains who had decided to
follow him because they trusted his leadership and ability. As these suggest the unity and exclusivity of social
communities with a certain degree of legitimacy and stability, research on myths, rituals, and traditions may
greatly assist us in understanding the formative processes of all social organizations. The Ahom rulers claimed
genealogy from their heavenly ancestor Lengdon, the supreme ruler of heaven, and his two grandsons Khunlung
and Khunlai, who were sent down to govern over the vast earth, throughout their six hundred years of
dominance. However, they had quite different ideas about what a monarch should be, just as the kings of
medieval Europe who ruled by divine right. The Ahom rulers maintained their divine heredity and continued to
offer offerings to the supernatural forces, protected from the other outside forces, maintained law and order, and
they distributed donations to the temples and the Brahmanas. These were few characteristics often found among
the rulers of the Ahom dynasty which help legitimize their position. But when the mythological component of
the Ahom rulers' divinity is removed, at least three implications become clear which is that the Ahom monarch

was not a divine autocrat and that he had to act constitutionally in accordance with his predecessors' wishes and
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was required to consult the advisers from whom he obtained his authority. The fairness and welfare of his people
were his top priorities. When one of these established principles was broken, the state was destined for failure

and when it was followed, it occasionally miraculously survived.
According to Nayanjot Lahiri® state formation in upper Assam was determined by*°:

. The expansion of permanent wet-rice agriculture into areas where shifting cultivation is the custom.

. The absorption of stateless shifting cultivators into a common polity with the Ahoms themselves.

The Ahoms played a significant role in widening the base of wet-rice culture of the sali variety in the extensive
and undulating plains of eastern Assam.** And they also transferred their wet-rice technology to less advanced
tribes.*? The Ahoms absorbed some of their Naga, Moran and Borahi neighbors, along with large sections of the
Chutiya and Kachari tribes.** Taken together, these package changes in the rice economy ensured an increased
productivity, thereby giving sustenance to the rising population and to the state apparati.** However, Guha's
thesis highlights the importance of the Ahoms, an advanced plough-using tribe, in increasing wet-rice farming
and their subjugation of surrounding people in the structure of circumstances that contributed to the
transformation of the Ahoms from a tribe to a state. When the monarch implements new policies in an unfamiliar
region, the population at large recognizes him and regards him as an agent of God if the policy is carried out in
the interests of the people. Because of this, creating a state is becomes effortless, since the population has

complete confidence and faith in their ruler and cooperates with him.

However, the sacral status of the sovereign is found in almost all early states.*® The relationship between the
godly ruler and the ruled is marked by trying to establish a legitimate position o t the sovereign.*® Because
legitimacy is normally derived not from force or threats but from the values held by the individuals formulating,
influencing and being effected by political ends.*’ Such affiliation would be pointless unless comparable exalts
abilities and positions of power were bestowed. Not only the king but he too had a crown prince at his disposal
that assisted the king in the day to day administration of the state. The crown princes were availed certain duties

by the king and others connected to the royal family to look after the central administration and other aspects of
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the state. Machiavelli in his book The Prince mentions about the qualities of a Prince in which he states that the
prince should possess the traits of a fox and a lion. He should be able to see his goal and the means to get there
by adopting the fox's cunning and foresight. He should have the required power and force to accomplish
the aim, imitating the lion. A fox may be cunning and foresighted, but without the required force of a lion, he is
helpless. Similarly, a lion would behave recklessly without the cunning and wisdom of a fox. Therefore, a
monarch who wishes to be extremely successful must possess traits from both the lion and the fox.*® When there
is chaos and indiscipline, physical force is required, thus he must have the boldness of a lion and the cunning of a
fox. However, morality and the rule of law are necessary to curb human selfishness and foster civic virtues.
Along with the prince in the Ahom state, at least three high officials were entrusted with special powers
regarding the state. Sukapha, for instance, for smooth administrational operation, appointed two officers namely
the Bargohain** and Buragohain®® which was further improved by king Suhungmung by adding
Barpatragohain® and later Pratap Singha added Barbaruah® and Barphukan®? to this list of officers. There were
several other governors or military commanders like Sadiya Khowa Gohain>*, Marangi Khowa Gohain®, Solal

Gohain®® etc that were appointed at different period of Ahom rule, also form an element of the administration.

Villages and towns developed, surplus production in agricultural products was seen in the Ahom state. Education
and art and architecture were found in the medieval times in a much impressive manner. Several industries like
the textiles, metal casting etc grew giving a rise to the economy. Trade bought within and outside the state was
carried on in the Ahom dynasty. The Ahom rulers accomplished remarkable efforts in building public
constructions. The Ahom monarchs built the majority of Assam's current highways. Large-scale public
construction projects were started. Huge tanks, embankments, roads, bridges, and canals were only a few of the
major works constructed for the benefit of people. Irrigation infrastructure required a significant amount of
manpower. All of the male adults in the Ahoms' population formed a state militia. The rest of the population was
required to work for the government, with the exception of attached serfs, slaves, priests, and noblemen. This
militia was employed to carry out public works. Other than the construction of roads, tanks, embankments,

bridges and canals the militia was also employed to reclaim cultivable land from forests and swamps.®’ The lands
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were then carefully leveled up by them. Shihabuddin Talish in his report alludes to such magnificent surfacing in
the then Assam.%® There were several cowries, currencies and gold coins and with the increase of external trade
since the reign of Rudra Singha there was a consequent increase in the circulation of money. The Ahoms rulers’
too maintained lenient attitude towards the other north eastern tribes such as the Khamtis, Singphos, Miris,
Nagas, and Jayantias etc. With these interesting features the production in the Ahom state was bound to increase
which helped in maintaining the state organization. When all the aspects of the state are going in an excellent
manner, the common people were bound to append divinely powers to the king in charge. The early states are
classified as rudimentary, typical, and transitional ones. However, it is fairly challenging to create a clear
classification in Ahom's case, while rudimentary may be completely ruled out, there appears to be some overlap
between the distinctive characteristics of the typical and transitional states. It was only possible for the priestly
class to exist as a result of the process Kousambi referred to as feudalism from above®®, which involved giving
the priestly class lands of privilege and distributing the realized payments and services by the state. This process
helped to foster the growth of the ideology of Kingship. When this framework is applied to the Ahom kingdom, a
similar pattern becomes clear, though with important regional distinctions. The early Ahom polity, founded by
Sukapha in the 13" century, did not initially conform to a Brahmanical or feudal structure. Instead, it was
organized around the Paik system, in which subjects provided services to the state. Overtime the Ahom rulers
gradually adopted Brahmanical practices and institution particularly from the sixteenth century onwards. They
invited Brahmins from different regions such as Mithila and Kannauj and granted them rent free lands along with
other privileges. The Brahmins were exempted from the Paik system but in return they performed rituals,
composed genealogies, symbolically linked the Ahom rulers to Hindu divine or Kshatriya lineages. The Ahom
kingdom’s case also reflects a unique blending of systems rather than a complete shift to feudalism. Even though
the Paik system continued to operate, the Brahmanas develop a hybrid structure in which indigenous institutions
coexisted. This layered transformation highlights how ‘feudalism from above’ in Ahom context was not merely
an economic process but also a cultural and ideological strategy to reshape the nature of kingship in medieval

Assam.
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The rulers legitimized their position by divine descent by performing religious rites such Aswamedha yajna and
other such sacrifices offered to certain gods or goddesses. Evidences of Sukapha sacrificing two horses to the
god of which offerings were done by the Deodhais under the mulberry tree are present in chronicles. Divine
kingship is always connected to extravagant royal rituals. The Ahom performed a ceremony on the occasion of a
king's coronation which was most significant. The king rode a female elephant to Charaideo, where he planted a
pipul tree, while wearing the Somdeo, or picture of his tutelary deity, and holding the Hengdang, or ancestral
sword and it was known as Singari Ghar Utha ceremony. Before the reign of Rudra Singh, it had been the
custom for the new king, before entering the Siringi ghar, to kill a man with his ancestral sword, but that
monarch caused a buffalo to be substituted, and the example thus set was followed by his successors.®® When a
king was consecrated he attained the essence of Indra. The king's killing the buffalo with his Hengdang was
symbolical of Indra's wielding his unfailing Thunderbolt.?! The titular deity, Chungdeo, was worshipped in a
magnificent manner on the seventh day of the king's installation, according to the Buranjis, which gives a very
detailed account of the ceremony. At the conclusion of the religious rites, the king was required to solemnly
swear to rule in accordance with the advice of the ministers in the presence of the titular deity. Gaurinath Singha
was blessed by the heads of the major religious groups upon his coronation, according to the Tungkhungia
Buranji. It so happens that the text chanted by the ahom priests at his occasion has been preserved and
published.®? Even in the late 18th century, this text of the Ahom priests begins with the cosmogonic myth of
origin. Thus, the function of the myth was a legitimizing one with the assertion that what the Ahom priests are to

say rested on the very foundations of creation.®?

The later rulers made several donations and consolidated their administration as time passed. Their supernatural
origin obviously and the skills that the rulers showed in the war with several neighbouring forces such as the
Koch, Chutiyas, Kacharis, Moamoriya, Burmese etc helped in strengthen their position among others, giving a
superhuman picture to these kings. In addition to the political functions that the Ahom rulers fulfilled, they also
took upon the aspects of social, cultural and economic importance in order to help the people and the community

at large. The rulers’ activities were thus connected with the maintenance of that divine social order. The policies
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that these rulers used towards the people helped maintained their image of heavenly monarchs which were later
evolved in much enhanced manner by the people giving the theory of divine origin a much significant place in
the state formation process. When divine order is used the king doesn’t have to use other violating means
towards the people to achieve their interest. But when a weak ruler comes to power and couldn’t properly run the
administration the monarch was rendered weak and the communities’ belief regarding the kingship is shaken.

This gives a blow to the divine origin kingship theory of a particular kingdom.

As far as the Tungkhungia® clan is concerned, as was already established, while Gadadhar Singha was not in the
kingdom, it was rumored that malicious omens were around. These stories are included to support his stance
among the populace. And that his presence would bring the kingdom prosperity. These myths support their
assertions and validate their position in the formation of kingdom in a secure manner. Folk narratives frequently
take the shape of myths, yet to the indigenous, myths are not always what we would consider to be mythical, they
consider it as living reality. And hence, the character of Godapani has such weightage in the history of Assam.
Though they have a fictitious undertone that lessens and restricts its authenticity, myths is a crucial and
purposeful depiction in folklore. In folk storytelling, time and space are frequently undermined and
uninterrupted, which is convenient for both the speaker and the listeners. The Tungkhungia Buranji mentions that
peace and order was established and the people began to live with confidence and security.®® The king was not
above the law and had to keep the scale of law and order, justice and righteousness in his responsibility towards

the subject.

A concept that the kings were physically distinct from the common people because they were of heavenly origin
was one of the other concepts that were nurtured and finally came to be. Similar to how a monarch was holy and
faultless, devoid of any flaws, scars, or signs of injury, they were also exempt from any illnesses and mishaps.
The common people came to regard kings as genuinely superior beings due to this belief but on the other hand,
the ruling class itself employed it as a strategy to prevent rival claimants from ascending to the throne by using
coercion to make them fearful and imperfect. In the instance of Sulikpha Lora Roja®®, this was true, since the

monarch launched an offensive to inflict injury on Ahom princes who were entitled to the throne in order to seize
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the legitimate throne. Thus, the entire Gadadhar Singh episode occurred as a result of this, which contributed to

the rise of the Tungkhungia clan that ruled the Ahom kingdom till its climactic end.

Without any allying and dependent vassal kingdoms, Ahom sovereignty cannot be fully exercised. It is supposed
to resemble a crown without jewels in several ways. Such formulations, which point to the diverse aspects
involved in the construction of the Ahom state, reveal the essence of the pattern of a galactic state. Whatever the
case, this completes the picture of centralized Ahom feudalism because all such officers were chosen for their
positions solely from the great aristocratic families who had taken an absolute oath of allegiance to the sovereign.
This process served to balance the power at the top of the bureaucratic crust. The tradition said that the Ahom
kings were like a gigantic tree under which his subjects could sit and receive protection from the scorching sun.®’
The Ahom monarchs, at least in theory, were excellent warriors who had to display valour in the battlefield. The
Ahom - Mughal Conflict in Assam is proof of this. And the renowned figure Lachit Barphukan®, who
commanded the Ahoms in the biggest battle ever waged against the Mughals i.e. the Battle of Saraighat®®, had
displayed the leadership skills and intelligence from a young age. Lachit Borphukan’s legacy endures as the most
successful Ahom general and a shining example in Assam's a rich history. The emergence of a state is further
strengthened by such exceptional personalities. The battle of Saraighat marks an important milestone in the
history of Ahom kingdom in which several other tributary kings, officers, etc, the names of few are mentioned
here — Mo Ran Gohain, brother of Saring Raja’®, Sadiya Khowa Gohain (Rup Handique)’*, Marangi Khowa
Gohain’, etc. This battle not only halted Mughal expansion in Assam but also demonstrated the military
efficiency and strength of the Ahom state. Such victories enhanced the legitimacy of Ahom rule, as they showed
that the kingdom could successfully defend its sovereignty against a powerful empire led by Aurangzeb.” From
the above mentioned names of the officers and chiefs that participated in the battle it can be seen how
coordination effort came from across the region. And By fighting together under a central command, these local
powers became more closely tied to the Ahom administration, this process brought different groups closer
together and made the kingdom more united and stable. Warfare thus acted as a unified force, binding diverse

groups into a more centralized political system.” Moreover, successful battles also helped people feel a sense of
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shared identity and historical memory. Battles help create a sense of loyalty in the minds of the people as well as
legacy of leaders like Lachit Barphukan showed exemplary military achievements , bravery and sacrifice for the
kingdom. In this way, exceptional personalities emerging from such conflicts further strengthened the
foundations of the state.” Thus, battles were instrumental in the formation of the Ahom kingdom as they
validated royal authority, unified diverse political elements and ensured territorial security. The Battle of
Saraighat particular stands as a milestone that illustrates how military success could shape and solidify the

structure of the Ahom state.

In the later part of 18" century, Assam demonstrated how the advent of a more powerful ideology that was
presented as a challenge to the traditional idea of kinship could also undermine the monarchy and cause people to
revolt in favour of the former. In the past, this was unimaginable in favour of people in general. The rise of the
Vaishnava movement of Sankardeva and the Moamoriya rebellion were such example.”® The Moamoriya
rebellion though was basically a peasant movement, the ideology which can be called ‘Moamoriya ideology’,
unified these peasants to emerge as a force to reckon ideology than that of the Kingship in form and content.”’
Hence, the rebellion broke out against the Ahom monarchy and initiated the crisis which contributed to the
collapse of the Ahom monarchy. It led to a prolonged instability as well as weakened administrative structures
and eroded the ideological legitimacy of the monarchy. Thus, the episode illustrates how the emergence of a
powerful counter-ideology could not only challenge but also destabilize a long- standing political order that once

seemed the most stable.

The Tais, who founded their position in South- East Asia by means of rapid conquest, maintained a social
organization that is characterized by strict hierarchical divisions. How essential is this system of inequality has
been is reflected in the way the Tais have kept the story of how the two brothers Khun Lung and Khun Lai or
whatever other names have been assigned to the first rulers among other Tai groups were selected to rule by the
gods themselves and descended from heaven, while the rest of humanity originated here on the earth.”® The
Ahoms constitute westernmost group and at the beginning of the thirteenth century the Ahoms broke away from

their fellow Tais in the Hukawng Valley in Upper Burma, crossed a series of mountain ranges and descended
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into Upper Brahmaputra Valley. After gaining a foothold through conquest and diplomacy, over the following
centuries they managed to expand their influence until then were the masters of an area that more or less

coincides with the present state of Assam.’®

So, keeping in view the above discussion, it is possible to conclude that a dynasty's divine origin plays a
significant role in establishing its hold on the general population. The myths and legends play an important role
in the society of Assam, mostly depicting the way of life and culture of the people both in the past and in the
present. The origin stories of the early and medieval kingdoms in Assam and the north-east highlight the
significance of legends in the process of state building, suggesting that they have a significant place in the history
of Assam. The Ahom dynasty is a perfect case study for illuminating the significance of stories in the process of
state consolidation. But once the British arrived in Assam, the royal bloodline began to diminish by the end of
the 17th century and ended entirely by the 19th. A large number of members of the Ahom community, along
with other individuals, took part in the campaign against the British even after the aristocracy reached its climax.
As of now, the modern Ahom people are an amalgamation of the original Tai people and the local people and

their cultures they absorbed in Assam.
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